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XrtraXASOXABLKXBSS or the DOCTKIlfB. 

LuKS zii. 57.../*Yea, and why even of yourselves 
judge ye not what is right.*' 

The sentiment that God will punish a portion 
of his intelligent offspring without mercy nn^ 
without end, has long and extensively prevailed 
in the christian world ; and, indeed, at the 
present day, it is considered by many one of 
the fundamental and essential doctrines of the 
gospel. Such is the veneration in which this 
principle is held by many professing christians, 
that a denial of it is considered a denial of the 
scriptures ; and any attempt to refute, or do it 
away from the nodnds of men, are looked on as 
so many attempts to sap the foundation of Chris- 
tianity, and to overthrow the whole superstruc- 
ture. 

That this principle of doctrine should have 
found its way into the church, in company with 
the mass of other corruptions, which were intro- 
duced from the philosophy of the ancients, and 
the theology of the pagans ; and that it should 
have been retained as a constituent principle of 
Christianity during the continuance of the dark 
ages, is not at all surprising. But, that chris- 
tians, in the present enlightened age of the world, 
should continue to adhere to it with such unyield-* 
ing pertinacity, would be matter of real astonish- 
ment, were not one other circumstance taken in- 
to consideration. When the arm of civil power 
was extended for the protection of the church, 
and for the propagation of \\\uX. ie\\^o\i ^Vv3sv 
was established io the vror\d \ti o^^o«v<votl x^ 



worldly power and wisdom, an unwarran 

dogroo of authority was conferred on the c] 

who never crould be accused of neglectin; 

means .f increasing this authority, and re 

iiii» it permanent. For this purpose, the de 

i'lg principle, that, in the concerns of reli 

reason should be wholly disregarded, an 

clearest dictates rejected, was introduced. 

strenuoufeiy urged upon the people at large 

Although, at the present day, but very fc^ 

he found, who will openly advocate and d 

thii^ principle in its full extent; yet the infli 

of it on the mincjs ofnianyis plainly discove 

To what hut this shall we attribute the repugi 

which is so often seen, to reason on the si 

<if religion ? When we urgetheunreasonabl 

of some particular point or principle of doc 

we are ollen met with the assertion that h 

reason is depraved, — ^that it is an unsafe | 

and we must be cautious how we use it, or 

ourselves to its influence. On all other su 

but religion, men are generally disposed 

reasonable beings ; and the more importai 

subject, the moi*e carefully and closely the; 

reason. But on this, the most important 

subjects which cj\n engage the attention 

tional beings ; and one which requires th< 

full and dispassionate use of reason, the] 

many who seem resolved entirely to set it 

and to disregard its plainest dictates. Son 

even go so far as to attempt a justificat 

this course of conduct ; and will introdi 

train of arguments, and a variety of reas 

conviacc you that they are right in rej( 

reason. Thus, to borrow the pertinent Ian 

of another, they will "reason against reaso 

reason against the use of reason, and ofter t 

good reason why reason is ^ood fv>T \\o\.\\vu^. 

But wiiilo some reject t\\e pTo\ve.t w^^. o^t^ 



thfi affairs ofreligion,tbere are others who run into 
the opposite extreme; and reject every thing which 
is not completely within the reach, or compre- 
hension of their reason. This is a fruitful source 
of skepticism and infidehty, as will be more fully 
seen when I come to speak more particularly of 
the proper use and office of reason in the affairs 
of revelation and religion. There are maiiv 
things above the perfect comprehension of rea- 
son ; and yet we know they exist. We canuf»t 
tell in what manner inert and unconscious matter 
could be so organized as to constitute our own 
living and sensitive bodies ;— how from it the 
beating heart and heaving lungs could be form- 
•ed ; or how it could be converted into that vital 
fluid which circulates with such rapidity and reg- 
ularity through the whole human system. Yet nf . 
all this we are perfectly conscious ; we know it 
is so ; and we are satisfied beyoiid a rational 
doubt, of the existence of a great ^irst Cause, 
Fufficiently wise and powerful to produce all 
these effects. In order therefore, to be consis- 
tent, the skeptic should either contend with some 
visionary philosophers^ that there is no such thing 
as matter, or a material universe in existence ; 
because his reason cannot point out the manner 
in which they exist ; or else admit that God may 
make a revelation of an existence to man hereaf- 
ter, and of circujnstauces attending that exis- 
tence which are above the comprehensions of hia 
reason. 

In order that the subject may he clearly un- 
derstood, let us inquire in the first place, what is 
reason ? In answering tliis question, it will not, 
I presume, be considered improper to introduce 
the definition given of it by the learned Mr. 
Locke. He says it is "that faculty whereby 
man is supposed to be distiugu\s\\e^ ^tvsvsv \i^^\Sk^ 
^ad wherein it is evident \\e au^a^^ti^ SNv^xo.^'' — 



Reason, in its Toperations is fourfold. ''The 
first and highest'' degree of it *'is the discover- 
ing and fi nding out of truths ; the second, the 
regular and methodical disposition of them ; 
the third is, the perceiving their connexion ; and 
the fourth, making a right conclusion" from them. 
The first and great object of reason is to discover 
truth. This it attempts to aceomplish by a 
carefiil examination and comparison of things 
and principles which are known to exist, — by 
following causes to the various effects which they 
are capable of producing ; or by searching out 
these causes,from the effects which obviously have 
been produced. In this manner, many impor- 
tant and useful truths are brought to light; — 
many of the operations and phenomena of nature 
are discovered and satisfactorily explained ; and 
in this manner we are enabled to "look through 
uature, up to nature's God." But thers is a point 
beyond which human reason cannot go ; and al- 
though it teaches us that there must be an infi- 
nite First Cause of all thiugs, yet it can tell us 
nothing of his character, or of his purpose in 
giving us existence. There are other important 
and interesting questions which it cannot solve ; 
whether we shall exist beyond the grave ; and if 
so, what will be our constitutions in eternity, are 
inquiries beyond its reach. Hence, in order to 
answer these questions satisfactorily, revelation 
becomes indespensable. But how are we to sat- 
isfy ourselves that such a revelation has been 
given us ? or admitting it has been given, how are 
we to ascertain the truths it contains, but by the 
aid of reason ? In short, why are the Holy scrip- 
tures any more a revelation to man than the beasts 
of the field, if it be not On tlie ground that man is 
capable by his reason of understanding them ? 
We tnay now noti<^e the connexion subsisting 
between reason and reve\a\ioti\ wadi ^%<i \' 



proper office of reason in the concerns of rcli* 
gion Revelation is addressed to reasonable be- 
ings ; its principles and requirements arc all 
reasonable ; and it is only tbrouijli tlie medium 
of reason, that we arc convinced the scriptures 
contain a revelation from God to man. itencc, 
as the justly celebrated writer already mentioned 
observes, ''Reason is natural revelation^ whereby 
the Eternal Fallier of light, and fountain of all 
knowledge, communicates to mankind that por- 
tion of truth which he has laid within the reach 
of their natural faculties ; rcvclcction is natural 
reason enlarged by a new ect of discoveries com- 
municated by God immediately, which reason 
Vouches the truth of, by the testimony and proofs 
it gives that they came from God. So that he 
who takes away reason, to make way for revela' 
lion, puts out the light of both ; and docs much 
the same, as if he would persuade a man to put 
out his eyes, the better to receive the light of an 
iuvisible star by a telescope." 

Our senses are the inlets of all our knowledge. 
By them we discover the existence of objects 
without ourselves. But it is reason which v.v- 
i-angesthesi objects with regularity in our minds, 
and perfects that which was only begun by the 
operations of sense. Hence every thing which 
is placed by our bountiful Creator within the 
scope of human ability, is siezed upon by the 
senses, and converted to useful [mrposes by the 
instrumentaUty of reason. There are some 
truths so plain and obvious, eitherjto our powers 
of perception, or faculties of judgement, that we 
can no more doubt them than we can our own 
existence ; and consequently we can never ad- 
mit as true, any principle which contradict?, or 
denies them. Of this sort are those propositions 
which assert that no effect can exist witUoMt iv 
cause a Jequate to its producViona, — \X\«x wvi v>\^;iaL.* 
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ization can exist without an organizer,— -fh^ 
there can be no law, either moral or phjsici 
without a lawgiver, and that no effect can .possi 
bly exceed its cause. From these clear and ol 
vious principles we irresistibly infer the exij 
tence of a Supreme^intelligent Being, who is th 
first cause of all things. Any proposition, then 
fore, which denies the infinite wisdom, or th 
Almighty power of God, we must reject as uo 
true. We have also, in the profuse bounties o 
his providence, an equally convincing evidenc 
of his infinite and impartial goodness; and con 
sequently any thing which denies; this must alsob 
rejected. Admitting these propositions, reason wil 
teach us, 1. Thatil is possible for him wboconsti 
tilted the mind of man to enlighten it by revela 
tioti. 2. That, as a revelation which points out ai 
ini mortal existence to man beyond the grave 
will increase his happiness ; and as God is infi 
niteiy good, it is consistent with his character 
and therefore probable that he would make sucl 
revelation. 3. That such revelation, coming 
from him, cannot possibly contradict any princi- 
ple which he has imparted to us as undeniable 
truth, through any other medium. 

From what has been said, we are able to dis- 
cover, not only the nature of human reason, but 
also its office in the affairs of revealed religion 
or truth. But we should not infer from hence, 
that we are to reject every thing in revelation 
which does not cpme perfectly within the scope 
of reason. It has already been observed that 
there are manv thinjsrs which we know, or ac- 
knowledge to be true, which are above the per- 
fect comprehension of reason. The object of 
revelation, as has been shown, is to make new 
discoveries to the mind, which reason could not 
reachf but which it vouches for as true, by con- 
rincing us tiiey ar© from God, It \\\^IetoT^^ ^^ 



were to rejeet ereiy diing in refelation whkh 
ooir reason could not completely comprehend, it 
would become altogether useles, and the end 
Ibr which it was given to us, would be entirely 
•ubrerted. 

That man is capable of exercising his reason 
to advantage, and that it is his duty thus to ex- 
ercise it, in the important concerns of religion, 
is obvious from the language of the text, as well 
as from other scriptures. Our Saviour calls on 
those he addresses to judge of themselves ; 'what 
is right." Now if we adopt the supposition that 
man is destitute of the natural or moral ahility of 
jadging correctly, we must consider our Jjord as 
extremely arbitrary and unreasonable in his re- 
quirements ; in fact, we must consider liim as 
requireing contrary to his own instnicti ons con- 
cerning the requisitions of God on his creatures. 
In the chapter from which our text is selected, 
Christ plainly teacher us that no more is required 
of us than we arc able to perform ; and that we 
shall be guilty in the sight of God in proportion 
to our neglect of known duties. "That servant," 
says he, "which knew his Lord's will, and pre- 
pared not himself, neither did according to his 
will, shall be beaten with many stripes. But he 
that knew not,''and did commit things worthy of 
stripes, shall be beaten with few stripes ; for'unto 
whomsoever much is given, of him shall much be 
required." Gt)d himself, by the prophet, calls 
on us in a plain and explicit manner to exercise 
our reason, and promises us great blessings in do- 
ing it. *'Come now, and let us reason together, 
saith the Lord , though your sins be as scarlet, 
they shall be as white as snow ; though they be 
red like crimson, they shall be as wool." — 
But, I need not multiply quotations to prove the 
propriety and reasanaUenesi of reosimmg qtw^m^ 
subject. iBhallt tberef»e proce^ dit^c^ ^^ 
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the main object of this discourse, which is to show 
the unreasonableness of the doctrine of endless 
punishment. 

Id the discussion of the subject before usi 
there are certain principles which I shall assumq 
as true, as they are admitted and urged by chris- 
tians of all denominations. 1. That God has 
estabUshed a moral government in the world-^ 
2. That men are the subjects of this government ; 
and 3. That as subjects, all men are accountable 
to him for their conduct. With these principles 
constantly in view, the sentiment that God will 
punish men for their disobedience and their sins 
is perfectly reasonable ; it is in accordance with 
all our ideas of nght and justice. The question 
then before us, is not whether it is reasonable, 
just and right for God to punish his disobedient 
children ; but whether it is reasonable to suppose 
he will do it without mercy, and without end. 

The oidy ground on which the advocates for 
the doctrine of endless punishment have hereto- 
fore attempted to support this principle from 
reason, is that of the infinity of sin. Sin, they 
say, is an infinite evil : and conse(|uently deserves 
an infinite, or endless punishment. This sen- 
timent is clearly expressed by the Westmin* 
ster Assembly of divines, in. the following qucs* 
tion and answer, — "What does every sin de- 
serve 1 Every Sin deserves God's wrath and 
curse, both in this life, and in that which is to 
come." Now if the infinity of sin can be estab- 
lished as a truth, then I admit the doctrine of 
endless punishment would flow from it as a natu- 
ral and reasonable consequence ; but on the other 
hand, if this principle cannot be established ; and 
if on the contrary it can be shown that sin is 
finite and limited in its nature, all the support 
which the doctrine can derive from reason is at 
once taken away. Sin, it w swiViio^V^^^^ Vi^ 
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ali,is the aet of a finite being; and as no one 
erer thought of attributing infinity to any other 
act of man, we might rationally conclude that 
this, as well as all his other acts was finite. — 
But such is the fondness of man for his own 
peculiar opinions, and such his anxiety to main- 
tain them, that the clearest dictates of reason are 
often overlooked ; and such I conceive to be the 
case in reference to the subject under considera- 
tion. Let us now examine the different grounds 
on ^ich the advocates for the doctrine of the 
infinity of sin have attempted to support their 
systems. 

1. Sin, it is contended, is infinite, because 
committed against an infinite God. The great' 
er the being sinned against, and the more per- 
fect tlie authority opposed by sin, the greater 
will be the crime. As therefore, God is infinite 
in all his perfections, and as his authority over 
man is also infinite, sin, being against this God, 
and in opposition to his authority, must conse- 
quently be infinite. This argument certainly 
•appears somewhat plausible at first view ; but 
let us examine it — ^let us bring it to the test of 
reason and see if it be not more specious than 
solid. Suppose this principle were to be adopt- 
ed in the jurisprudence of our coimtry, or carried 
into practice in the government of families. — 
What would be the consequences which would 
follow ? Surely they would be such ns to cause 
all the better feehngs of the heart to revolt 
against them. In all civil governments, the au- 
thority delegated to rulers and magistrates by 
the constitution of the country, extends equally 
over all the subjects or citizens. But, I ask, are 
all these subjects or citizens alike guilty m the 
view of the law for opposing this authority ?— . 
This will not be contended for by any teaxi VsckVixk 
r^t mind. On the contrary, all ^o^Qttixafttk\»^ 
0W9a the mott despotic, make a ivV^*^ d^et^oiCA 
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in the criminality of the different individuals whd 
may violate their laws : and while they would 
punish with death the man, who, in tlie perfect 
exercise of reason, should deliherately commit 
murder ; the idiot, or the insane person who 
should commit the same act, would be screened 
from all punishment. Now if the degree oj 
criminalitv which is to be attached to the actions 
of mankind, i« to be determined by the digni* 
ty of the person or authority which is opposed b} 
these actions, ^11 such distinctions must forevc 
cease; the idiot, or the insane man deserves jus 
the same punishment for the same act, as thi 
irtan who is perfectly sane; and the infant i 
week old should be punished with the same se 
vtjrity for disobeying a parent, as the child of tei 
years. The truth is, the degree of criminality 
attached to every act is determined by the actor' 
knowledge of rigiit and wrong, and by th 
timount of injury received by the jrerson againf 
Vhom the act is directed; and not by the dignit; 
%yr tire authority of the person sinned against.— 
This principle as I have already shown is recog 
nized in all governments ; it is adopted and pu 
in practice in every family ; and were it to h 
overiooked, or a departure from it tolerated, th' 
most unnatural and horrid consequences would b 
the result. 

2. It has been argued that sin must be infinit 
because it is the opposite of holiness. Holinesj 
it is said, is an infinite attribute of God ; it is no 
capable of being divided into parts , sin is oppofi 
ed to the holiness of God ; not to any particula 
pj^rt, as there are no parts, but to the entire am 
perfect hohness of Gt)d; therefore it must hi 
as infinite as the holiness itself; and so, evidentl; 
becomes at once, an infinite evil. 

Without stopping to inquire whether holines 

js, Btnckly spjeaking, a Bing\e and ^\^xvi\cx \sl\X\- 

kut^ of God ; or whether xt ia ivoX> otx Vr^ ^>^ 
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hand, a principle which attaches equality to all 
his attributes and perfections, which I am, for 
mjself, satisfied is the fact ; let us briefly exam- 
ine the premises laid down, and the conclusion 
drawn from them. In order that the subject 
may be fully and clearly before us, I will take 
the liberty to lay down similar premises, and 
draw like conclusions from them. Wisdom and 
power are infinite attributes of Deity, and are 
incapable of being divided into parts. Folly and 
weakness, being the opposites of wisdom and 
power, are opposed to these infinite attributes of 
God ; not to particular parts of them, for there 
can be no such, but to the whole and entire 
wisdom and power of the Most High, therefore 
they must be as infinite as the wisdom and power 
themselves ; and so, evidently become at once, 
infinite evils. Every one must readily discover 
the fiitility and impropriety of such reasoning as 
this ; all must fell sensible of the absurdity of 
speaking of infinite weaknes, or infinite folly ; 
and yet by the same process of reasoning, which 
proves sin infinite, on the ground I am now ex- 
amining, we must prove the infinity of folly and 
weakness. 

But, I shall perhaps be met here with the as- 
sertion that weakness, and folly are mere nega- 
tive qualities or principles, being nothing but a 
a lack of power and wisdom. Let us then no- 
tice some other of the attributes of our heav- 
enly Father. Love, truth, knowledge, jus- 
tice and mercy are also attributes belonging to 
him ; the opposites of which arc hatred, false- 
hood, ignorance, injustice and cruelty. Will 
any one contend that either of these, as they 
exist or operate in man is infinite ? Certainly 
not ; and yet there is the same le^^oii fet ^ks^-, 
sidenngthem in this light, astWN ^iXft V^afe cs^s^ 

ntes of the attributes of God, aa\\xeT^ V% oxk^^a. 

ground for ascribing infimty \o sm- '^>a2^'» ^^^"^^ 
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the opposer, the objection founded on the nega- 
tive quality of weakness and folly, has not been 
removed, but rather strengthened by the remarks 
last made ; as it will be contended that hatred, 
falsehood, ignorance, injustice and cruelty, are 
only the want of love, truth, knowledge, justice 
and mercy. Very well. Prove then that sin is any 
thing but the want of holiness ; or cease to urge 
its infinity from the fact that it is the opposite of 
God's holiness. 

3. The infinity of sin has been urged on th^ 
ground of its being the transgression of an infi- 
nite law. As ^'sin is the transgression of the 
law;**ifit can be proved that the law which has 
been given to man for the government of his 
eonduct, is an infinite law ; then, I acknowledge, 
the question is forever settled ; and the infinity of 
Bin must be admitted as an incontrovertible truth. 
On the contrary, if it can be clearly shown that 
the law which man violates by his transgression 
is finite, by a parity of reasoning it will follow 
conclusively that sin is also finite. But what 
are the arguments brought in sup ort of the posi- 
tion that the law of God which man violates by 
transgression is a^ infinite law 1 The only one 
which I have ever heard adduced on this point 
is, that this law proceeded from an infinite law* 
giver. This argument, if it may be called an" 
argument, by proving altogether too much, de^ 
feats itself. For if we contend that this law 
must necessarily be infinite, because it proceeds 
ed from God ; then, in order to be consistent, 
we must admit that every being, and every thing 
which has proceeded from him is infinite ; that 
we ourselves, as we owe our existence and* every, 
thing we have and are to him, are infinite b^ingB; .'^| 
BndrTfot only ourt^elves, but every insect in -itHe^ 
dust, jea, and every pVanX iwA ^xvJa 'SflvicbL^ 
springs from the eaitVi Va a\ao vnfesnXfe-, ^\ftsJto, 
would amount very neatly to «a mjln\U aUw, 
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Tins is not the only, nor the greatest difficulty 
attendant on the supposition of tlie infinity of 
the law. We may rationally inquire if Quite be- 
ings can be justly amenable to an infinite law ? 
Reason will at once answer this question in the 
negative. The law of (rod is a reasonable law ; 
it is addressed to moral beings, who are suppos- 
ed to be capable, not only of understanding, but 
of obeying its reqmrements. If then, this law 
bo infinite, all its requirements must be infinite; 
and as all the faculties of man ere finite and lim- 
ited, it follows that these requirements are alto- 
gether above his faculties, either to understand 
or to obey. Where then would be the justice in 
the infliction of an infiuite penalty on man, for 
not conforming to a law which is infinitely above 
his comprehension ? Every rational person 
must at once discover tlie impropriety of this prin- 
ciple. But, should it still be contended that this 
law is infinite, I would ask, can such a law be 
violate^ or broken ? I acknowledge I am una- 
ble to form any clear views of an infinite law ; 
but if any such l^w does or can exist, I conceive 
it must be that by wjiich God governs the mate- 
rial universe ; by which he guides the sun, the 
stars, and the planets in their regular orbits, and 
preserves eternal order and harmony throughout 
the immensity of his works. Now admitting this 
law could be violated, what would be the conse- 
quence ? Original chaos, and eternal night 
would take the place of every thing fair and 
beautiful which we now see and admire in crea- 
tion. Then would the 

f.^— — earth unbalanced from her orbit fly, 
.Planetsand auna rush lawless through the sky ; 
. -; And ruling angels from their spheres be hiirl'd 
Heingon being wreck'd, and world on world ; 

, ^'J|^eav*ns whole foundations to their *^^^^ii^Ut§itdii!^i^^^^*' 
jkDd mature tremble to the throjw>jBf4i5^^^^ 
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An infinite law would be equal to Go< 
for he is no more than infinite ; and it 
be questioned whether.it is in the pow 
hovah to produce any principle equal t 
That ."the law of the Lord is perfect" i 
a scriptural, but a rational principle. I 
ments are all perfectly adapted to the 
and condition of all its subjects ; and 
ties are all suited to their proper en 
there is a wide diiffference between 
aiid infinity ; a principle or thing maj 
feet in its kind, as perfect love, or i 
piece of machinery, and yet fall very 
of infinity, ftence, we are exhorted tc 
feet, even as our farther which is in 
])erifect ; " but no one would ever thlrtk ' 
coihe infinite. 

4. There is one bthcr ground on 
infinity of sin has been argued, viz. the 
the atonement. . Had not sin been in£ 
'^aid, there could have been no necessity 
finite sacrifice to atone for it. Hen 
observe that the Advocates for the do 
the trinity and infinite, sin are guilty < 
tioH of the most plaiii and acknowfeag< 
argamentntion. They introduce i W pi 
bothof which arc assumed, and attetoi^ 
each one true by the other. If the infin 
be the point in dispute, the infinite 
which has been made to atone for it is 
ed as an undeniable evidence of the c 
aQd truth of the position. On' the othc 
attempting to prove the essential divini 
head of the Son, we are told it vras 
necessary he should be tiiily God, as w< 
otherwise he could not have made th 
saqrifice which was necessary to atone 

.But let OS enquire, has an infinite 
//^f/i made fi:>r eiiil To x\v\s q^eB>\:\ot 



%ihle there ^re many who wonld, witliout tlie 
least doubt or hesitation, return an affirmative 
answer. This sentiment has long been taught 
and received as a principle of divine truth ; it is 
])lainl7 e^Epressed in the language of some most 
cniment divines ; and bj none» perhaps, more 
clearlj than by the learned and pious Dr. Watts. 
In his hymns, wliich have long been in the use in 
most christian churches, we find these expres- 
sions, — "When (iod, the mighty Maker died ; " 
'^Behold ! a God decends and dies ;" "groans 
of an expiring God;tLXid ^^cnuified my Crod;^"* 
with many^others of the same import. Now admit- 
ting all which tlie most rigid trinitarian ever con- 
tended for — that Christ was the true and essential 
Deity, — the uncaused and eternal Jehovah ; how« 
I ask, can. the doctrine of an infinite sacrifice or 
atonement be substantiated ? Could self-existence 
suffer and die ? Can we admit that he who is 
the source and fountain of life, and "who only 
hath immortality", could sease to exist ? These 
questions must be answered in the affirmative, 
and they must be proved true, before the doctrine 
of an infinite atonement for sin can be establish- 
ed as truth. But in order to obviate this difficul- 
ty, we are told that our Saviour, although he 
was truly and essentially God, was also really 
and properly man, — that he had two distinct and 
separate natures, the divine and the human ; and 
that it was the human, and not the divine nature, 
which suffered and died on the cross. W^here 
then, is the idea of an infinite atonement hi the 
<{eath and sufferings of Christ? It has gone, — 
vanished like the mist before the beams ul* a 
mid-day sun. Many attempts, it (is true, have 
been made in all ages since the introduction of 
the doctrine of the trinity into the Christian sys- 
tem, to explain this intricate suVi^ecX \ V5 ^- 
edgJag that in consequence of tVic V\X\TSi;iXe cMXsr 
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netion of the divine and liuman natures irt 
Christ, his human nature suffered in a much 
greater degree, and that these sufferings were 
far more valuable and meritorious in the sight of 
God, than would have been the case had it not 
been for this union of natures. But after all, as it 
cannot be admitted that the divine nature in 
Christ, could be in the least degree, susceptible 
of suffering, these explanations have only served, 
ether to perplex the mind, by filling it with a 
jargon of unintelligible mysteries; or to show more 
clearly the absurdity of the sentiment. 

All this difficulty in understanding the doctrine 
of atonement would be removed at once, if peo- 
ple would but attend to the plain, simple language 
of the New Testament on this subject ; where 
the word atonement is found once and once only. 
The passage where it occurs is Rom. v. 11, and 
the apostle there says, "And not only so, but we 
alv>joyia God, through our Lord Jesus Christ, 
by whom we have now received the atonement." 
He does ilot inform us that he and his believing 
brethren had received the virtues or the benefit of 
the atonement, but the atonement itself. In oth- 
er passages, the same word in the original occurs, 
and is rendered reconciliation ; and in every 
passage where it is found, it evidently refers to 
man, and not to God, as the party who receives 
it, oris affected by it. This is the plain, scrip- 
ture doctrine of atonement or reconciliation; and 
this atonement is what every true christian re- 
ceives and enjoys by faith in his Redeemer. In 
tlie death of Christ, he beholds a wonderful dis- 
play of God's unchanging love to perisiiing sin- 
ners ; and "tlirough the blood of the everlasting 
covenant," he becomes ''reconciled to God." 
1 Imve now examined every ground on which 
the doctrine of infinite sin cau pvisa\\)\Y >a^ wvaiw- 
taiaed ; and I think shoYrn coivc\>\^\TeVj ^ xJwaX 
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not one of them is tenable. But as this sentiment 
has been the principal argument in support of 
the reasonableness of endless punishment, it de- 
serves some further attention. I will therefore 
proceed to offer some objections to the senti- 
nient, which have not, as yet, been noticed. — 
And, 

1. If sin be infinite, all distinction in crimen, 
and all degrees of guilt, and criminaUty in sin- 
ners, are entirely done away. There can be no 
such thing as degrees, or parts of infinity ; con- 
sequently the person who is guilty of one sin, is 
just as criminal as he who has committed ten 
thousand ; and the man who should wrong his 
neighbor to the amount of one cent, deserves as 
great a punishment as the black assassin, who 
shquld enter his neighbor's dwelling at midnight, 
— murder the unconscious slumbering inmates, 
and set fire to the house. In short, every son 
and daughter of Iwmanity, who has committed 
even what we are accustomed to term the smal- 
lest crime, must sustain the character of an infi^ 
mtc sinner ! 

%, This sentinient denies that the sinner can 
ever be justly and adequately punished for his 
sins, or even for the smallest one of them. Infi- 
nite sin deserves infinite and endless punishment; 
and we are told the justice of God can never be 
satisfied till every sinner has received his deserts. 
But, can this punishment ever be inflicted ? and 
can the justice of God, on this principle, ever be 
satisfied? No; for until eternity shall end, 
this punishment can never have been endured ; 
and consequently, divine justice must, till then, 
remain unsatisfied. 

3. It is a virtual denial of the final salvation 

of a single individual of the human family. k^ 

have ginned; and of CQur»e, accoY^XL^XQ ^vk 

se^tfrnent, as has been already ahowxin \\aNe Asfc* 

^p^eiiffimte ai^ners, and are uwAet axvVo&Kfi^?' 
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weight of guilt. Now, bow can this gii'ilt he 
removed? It will certainly require somethinjr 
superior to itself to remove it; and what can h«' 
greater 7 Not even God himself; for he is nu 
more than infinite. It is in vain to talk about 
an infinite atonement, admitting such to have 
been made; for one infinity can never remove 
another, or counteract its operations. 

4. Finally, it denies the infinity of God him- 
self ! It is an absolute contradiction in terms, 
to say that more than one infinite principle can 
exist in the universe; especially if one be oppos- 
ed to the other in its nature. If, therefore, we 
admit that sin is aii infinite principle, we must 
forever abandon the idea that any other princi- 
ple, or even God himself, is, or can be infinite. 
You will now, my respected hearers, be able 
to judge for yourselves, whether it is our duty as 
rational beings, to receive as divine truth, a prin- 
ciple of doctrine so entirely destitute of all 
foundation, and which involves so many contra- 
dictions and absurdities as that of the infinity of 
sin. And if this principle be abandoned, as I 
think it must be by every candid person ; and if 
we admit that sin is finite in its nature, beinff the 
limited act of a finite creature ; it must appear 
unreasonable in the highest degree, to attach 
infinite effects or consequences to it. Reason, 
therefore, is iHost clearly against tha doctrine of 
endless punishment, in this view of our subject;^ 
for if we have arrived at correct conclusions re- " 
specting the nature of sin, we cannot reasonably 
believe a just God will inflict for it, a punishment 
so vastly disproportioned to its demerit. 

Some distinguished orthodox divines of the 
present day appear to have become sensible of 
the J m propriety of attempting any longer to 
support the doctrine of end\eaa -^vnm^wtv^wV <^^ 
thut of the infinity of sin ', audWve coii^«5Mi\s:CL^ 
abandoned this ffround as utiXei\^\e. "^V^^f tv^^ 
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teach that men will not be punished eternally Cot 
the sins of this life; but for those they will continue 
eternally to commit. This, it will be perceived, 
is entirely abandoning the principles of the early 
reformers ; and even of that far famed assem- 
bly, whose confession of faith and catechism 
are considered tlie standard of faith in most 
orthodox churches. But how do they attempt 
to prove the endless continuance of sin ? l)o 
they appeal directly to the testimonies of divine 
inspiration ? No ; were they to do this, they 
would be met with express declarations to the 
contrary. They would there learn that, "for this 
purpose the sou of God was manifested, that be 
migbt destroy the works of the devil;" and, "to 
take away our sins ;" — that he is the "Lamb of 
God, which taketh away the sin of the world ;" 
that "he must reign, till he hath put all cjiemics 
under his feet ;" — and surely, sin is an enemy ; 
and finally, that death, the last enemy, the con- 
sequence and wages of sin, shall be destroyed. 
What then is the jjrocess of reasoning hy wliich 
they attempt to establish this principle ? It is 
hy analogy. The sinner, say they, leaves this 
world unreconciled to God, and with all liis sin- 
ful propensities with him ; therefore, as lie has 
sinned through this life, he will continue to sin 
eternally ; and consequently eternally remain a 
subject of wrath. 

Now as this is nothing but bare ass-ertion, un- 
accompanied by the least evidence to support it, 
jf I might pass it by as such ; and take no farther 
V notice of it until it is proved true. But as this 
would be following a bad example, I will proceed 
to show that it is entirely groundless. 

All the hopes we can have of an existence be- 
'• yond the grave must rest altogether on the 
A strength of scripture test\moi\y. Yi^\\\Set t^"w^^xv 
^ nor philosophy were ever yet aVA^ \.o *vav^«cX Vcv 
the henrt of man a hope wVi\c\\ "\% ^^i>iX^^'^«^ 
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mortality ;" nor to assure him that if he died, lie 
should live again. Neither can they teach us, 
admitting we are to live beyond the present state 
of existence, what bodies or constitutions we 
shall possess in an immortal state. What then, 
say the scriptures on this subject ? The same 
passages which assure us we shall live again, 
clearly point out to us what bodies we shall 
^ave in eternity. Paul, writing to his Corintliian 
brethren, when speaking of death, and the res- 
urrection to life and immortality, says, — "It is 
sown in corruption, it is raised in incorniption ; 
it is sown in dishonor, it is raised in glory; it is 
sown in weakness, it is raised in power ; it is 
sown a natural body, it is raised a spiritual bo- 
dy." It w as not my intention, in the present 
discourse, to make hiuch use of scripture testi- 
mony, as the design of it would not lead me to 
that'course. But, as the position I am now exam- 
ining rests merely on assertion, without any ai^- 
guments to support it : it became necessary in 
this instance, to have recourse to scripture, in or- 
der to obtain data on which to found an argu- 
ment. From the information which the language 
cited gives us of the censtitution of man in an 
im'mprtal state, we at once discover, that in 
reasoning on what will be in a future existence, 
from what we know of the present, analogy en- 
tirely fails us. We can no more tell what the 
conduct of a man will be in eternity, from what 
we see of his conduct in thi»life, than we can tell 
what will be the motions of the butterfly, by ob- 
serving the movements of the worm frona which it 
is proQuced. 

In this world, we have natural bodies, compos- 
ed of the grosser elements of matter; in the 
world to come, we shall have spiritual bodicF. — 
fn this state of being, our bodies are corrtiptible; 
m the next, they will be mcptrupivMe. 'A^tft^ >n^ 
«rt weak ^uid compatative\y Vye\p\e«»\ \\veT^,^\^ 
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weakness will be succeeded bv power sufficient 
for all purposes. Now, by reason of our fleshly 
lusts and passions, we are often led into such 
courses of life as render us disiionorable ; then, 
all our faculties wiil operate togetlier in such a 
nianner as to render us glorious. Those an* 
plain and natural dcductious from the lang^itage of 
the' apostle ; and I now ask, is it rcas(»nahle 
to suppose Avitli such constitutions, and in 
such d condition, that men will continue eternal- 
ly to sin ? % 

I have now, I believe, examined every ground 
on which the believers in endless puniiilinient 
have ever attempted to support the idea of it*? 
reasonableness ; there may be others, hut if so, t 
am unacquainted with them. ^Ve have seen that 
the long cherished notion of the infinity of sin, 
is without foundation ; and on bringing it to the 
test of reason, (and its advocates have never at- 
tempted to support it by the scriptures,) it l.jis 
vanished like the **baseles^ fabric of a vision." 
The endless continuance of sin, in a spiritual and 
mmortal constitution, has also been shown to 
»e contrary to the clearest and plainest dictates 
jf sound reason ; and thus the whole foundation 
on which the reasonableness of this sentiment is, 
or can he predicated, is entirely gone, — it has 
crumbled into dust. 

1 might now, perhaps, witli propriety dismiss 
the subject, having shown that tiie doctrine un- 
der consideration has no foundation in reason ; 
but I wish to present one other view of it, in 
which its opposition to reason must be apparent 
to all who will allow themselves to exercise their 
rcascm upon it. Rewards and punishments, in 
order to be reasonable, must be apportioned to 
the merit or demerit of those w\\o W[fe \\\evt \^^ 

pients. Now if an infinite and etetw^ ^^^:\\sRX^v^Ti. 

is to be made in the condit'vou ot xw^tJ^axv^^ vcv ^ 
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future state of existence ; and if this distinctiod 
is to be founded on tlie characters which the dif- 
ferent individuals form and sustain in tliis life, 
docs liot reason clearly show that tliis distinction 
id altogether disproportionate to the difference 
which exists in the Characters of men in this 

world? 

In order to illustrate the subject more fully, 
let us suppose virtue and vice, or righteousness 
and sinto.be divided into one hundred degrees 
.each; fUid that the dividing line in the characters 
'of men is fifty. Between eternal life in the king- 
dom of heaven, and eternal condemnation in hell, 
in the common acceptation of the terms, there is 
the greatest imaginable, not to say infinite- dif- 
ference. Reason, therefore, will teach us, that a 
{>er8on, in order to be justly entitled to the king- 
dom of heaven, should possess the whole hundred 
degrees of virtue or righteousness ; and on the 
other hand, for a person to be justly subjected to 
tiie endless suffering of hell, he should possess, 
or be guilty of all the degrees of sin ; or in othei' 
words, that he should be wholly sinful, without 
the least mixture of goodness in his whole char- 
acter; and unless this distinction — tliis total dil* 
ference in the characters and conduct of ineu 
does exist, that system which awards to human 
righteousness eternal life, and to the wickedness 
of men interminable wo, is manifestly inconsis- 
tent and unreasonable. But the difficulty doe?} 
iiot endliere ; suppose a man to possess fifty one 
degrees of righteousness, and forty nine of siii ; 
us he stands on the favorable side of the dividing 
line, he would according to the system under 
consideration be entitled to eternal life. How, 
or when is he to receive his punishment for his 
fortjr nine degrees of guilt 1 As it is denied that 
sin IS punished in this life, is it nox cXfc^t ^^\t<x\\^ 
fyJU eternally escape tlie "pnuvsVraewt vi\i\0[i \\^ 



justly deserves ? On the other hand, we may 
suppose a man possesses fifty one degrees of 
sinlUlness, and forty nine of righteousness; as he 
is on the unfavorable side of the line, he wouhl 
of course be consigned to remediless wo. When 
will he receive the just reward for his rigliteous- 
ness 1 And I would inquire further, how can it 
be said that God renders to these two individuals, 
or to either of them, according to their deeds ? 

But to this it will probabfy he answered, all 
men, while in a state of nature, and before ex- 
periencing the influence of divine grace on their 
hearts, are altogether sinful in the sight of God, 
destitute of all true righteousness or goodness ; 
and consequently, God regards all their conduct 
as Well as their character with disapprobation ; 
•_ — ^that the itiffeierice of this grace is such, as to 
efifect a radical and entire change, not only in 
the outward conduct, but also in the- affections of 
those who feel its operations ; so that tiidse who 
before this change were altogether sinful, and 
"vessels of wrath fitted to destruction," now In- 
come *' vessels of mercy," prepared for eternal 
felicity. Now this again is an entire assumption 
of facts, — a bare assertion imaccompanied with 
any proof, either from revelation, reason, or ex- 
perience. This sentiment is not oiily unfi;)unded 
in scripture and reason, but it is directly contrary 
to what we see and know to be truth. Search 
dmongthe children of men — go to those coun- 
tries 'ivhere the light of the gospel has never 
shone — where the name of the Saviour was nevr 
ei*lieard,— and you cainnot find an individual who 
is entirely destitute of all goodness,-^in whom 
pdhe of those pure and amiable affections which 
God himself has implanted in tbe human lieart, 
is never exercised. And O, tell me not these 
arc all sinful in the sight of him \<iV\^ ^«^^ ^Mstci^ 
r^trfZ fnenoiAttt the affecfton, tsTO w^^ Vvcl^ti 
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ness of parents for their children are unholy and 
»inful, — and tell me not that the gratitude, love, 
and ohedience of children to their |»arents are 
odious in the view of him who has commanded 
them ; although they operate in the bosom of an 
unregenerate heathen. On the other hand, look 
^t those who profess to have passed through this 
great and marvellous change, even those who 
have been truly regenerated by the influence of 
Ood's spirit ; are any perfect in good works ? 
Are there any who possess or exercise no unholy 
passions or propensities 1 No ; not one. And 
is sin, committed by a regenerate person less odi- 
ous in the sight of God than if it were committed 
by one who had never enjoyed the light of di- 
vine truth ? To suppose this, would be to re- 
verse all our ideas of propriety ; and to disregard 
the maxims and instructions of our Redeemer. 

Thetruth is* in the human character there is 
every gi^Bdation and degree of virtue and vice, — 
from the most perfect Christian, to the most a- 
bandoned wretch who disgraces humanity. — 
These degrees and gradations are very numer- 
ous, and consequently minute ; and such is the 
nat!ire of human actions — so various are tlie 
springs from which they flow, that it is often 

difficult to tell 

" W]iere ends the virtue or begins the vice." 

As the man who should cl^m heaven and im- 
mortal felicity, for even the most perfect right- 
eonsness of which human nature is ca|>able 
would be altogether more unreasonable in his 
bemands than the laborer, who, for one day's 
services, should claim a rich estate ; so it iiT 
, 3qually unreasonable and absurd to suppose 
that a frail, finite mortal can deserve the pains 
of an endless hell, for the sins of this transitory 
life; or that a God of infinite justice and mercy 
mil indicttbese pains oa \ua de^eii^^ixx. c\\\\At^^» 
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THZ DOCTJIXNB OPPOBV> TO THE iLTT&IBUTXS OF O09. 



I John xv. 16...."God iglove." 

Various are the systems which have been in- 
troduced and supported in the world, among dif- 
ferent nations, and at different periods of time, 
respecting the existence and essential attributes 
of Deity ; and would time, and the limits of one 
discourse permit, it would be not only interesting* 
but instructive to notice these different theories. 
From the most remote periods of antiquity to 
which the faithful records of history reach ; and 
among all the nations of the earth, wheth* 
er civiUzed or barbarian, the beHef of a Supreme 
First Cause of all things has existed. While, the 
theology of some nations has assigned to him • a 
rank and character but very little superior to hu- 
man beings, ascribing to him the same . feelings 
and desires as exist in men ; that "of others hat 
considered it a derogation from Jiis dignity, to 
suppose him the creator of the material universe; 
which they considered the work of inferior gods, 
or Offns^ as they were called by the Persians and 
some other nations. Some have considered him 
as all light, holiness, goodness, and purity ; and 
l^ence, whatever of imperfection and evil there is 
& the universe, has been ascribed by them to a 
self' existent evil spirit. Others have ascribed to 
him such attributes and principles, as are calcu- 
. ittled to repel all true and sincere affection from 
^the heart; and fill the mind with dreads and 
ti^viab fear, Hencey differeuX Vkinte o^ -ni^^^Sgk^ 
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originating in different motives and feelings, 
have been instituted andJcept up amongst men. 
Some have worshipped him to procure his favor, 
and others to avert his wrath ; — some from a de- 
sire of happiness, and others from a dread of 
misery ; but too few, it is feared, render hin^ 
the sineere homage of the heart for what he is, 
find for what he has ab'eac^ done, for them ; and 
from a sense of the peace and happiness which 
do w from, true gpiritual worship. 
.! Whaltttijea/SQnleach^ us there musts be a God 
r«^ybilst tbe whole :crfi«Ltion , ptoclaims. tiif l^ei^if , 
end'the infinjbuide pf bis pecfeciipiift—rwhilst Vtl^ 
hoaveMkAtieclste^,' Imglory^ ''and the firniw^ep^ 
ytiQwetliiJus handj work»" lliej ^11* co^Qtipualij 
remind ustbat none can *4>j; searcbtng £ind out 
€rodrV ?4KMie cim "find .outi ,the ^Aln^ghty unto 
l>ecfection." i Bui laltho»gb it is iimpoiSBibte . for 
|cail,.«hoH. sighted oiortals to obtain a perfect 
knowledge •of.hmi: who^e ^ways are inscroli^ble 
and 3! past finding out?; yet ih9 has been pleased 
iomakft«U «hose revelations of himself* -"vflHeh 
«r^ necessary to. promote ^e weU.beingof his.in- 
lolligent ofiapring. Therimmenseyplumo of; na- 
ture if hich is Sfiread.Qp^n teforo; ws,: is : full of 
usefii) instruction. In it we behold .magvtificent 
diapkiys of il)e.cr.#atiye. energy, the divecting wisr 
demu and preserving, goodnaas of ihe ^imighl^,-r 
Ke;Gan here trtuce with ever Jiew sLodincfAamg 
deliglit, due evidences of ;his parental care for^all 
bia;dcpendent creatures. 

: : But.it ift;ia the volume of divine i]is9>ii»ition, 
that;oar. Creator b&a rmost »fuily . repealed himself 
to the . children ; of. men. It. is .here be. ba9 < *pto- 
ebimed iiis name, f ^Tb^ Juord Gcpd,: mieicifiil and 
Hmcious, • long 8ufibxing» aimndaat in : goodbess . 
Mud tjnithi > keeping mercy, for: tfa«Misandsi:.£>rgii^f 
/ii^iaiqiiity ax)(Ltr(tnsgteBsiQTi3ftivd. ^uxveadidAt 



Will by no means clear the guilty.'^ Here wo 
learn his nature^ wliich is spiritual ; and hii 
character, which h that of a Father. . Here we 
learn his essence, which is love ; aod here also, 
we are made acquainted with his 'glorious pur* 
pose in the (Creation oi^ man, .and his gracious 
designs respecting tlie^fiiiial and eternal destina- 
tion of his earth-born children* - And hy. a care- 
ful examination and compfM*ison* of the -lessons of 
instnictiou impartodto us in the book of nature 
and the book of grace, we shall find tbem all to 
hariAonis^, and perfectly to agree. With these 
means of instruction within ourreaobr and with 
rapacities to tmderstaje^. all which 19 necessary 
for our-real good^if we fail- of obtaining, a 8uita>» 
ble knowledge- of our heavenly Father, it niu9t,be 
in eonsequenee -of our own • neglect. Let us then« 
with a Iwhble, though firm, reliance on God for 
liis assistance; enter on the investigiLtioB of tii^ 
ftttfcjeot: before- usi with all that candor which its 
importance deoftaads; and let us endeavor, ffom 
the lights of nature, of -reason, and revelationtto 
draw forth that knowledge of the - attributes 
Imd- pcrfectidils'of our gr^t Creator, which will 
t«nderus truly wise. 

That God is o)fB« undivided' and indivisible- in 
(lis essence and his existence, is' not only one of 
the plainest dictlites of reason, but is in accord- 
ance with the^ whole testimony of scriptui^e.-^ 
The unity of God isdenKinstrablefrom-thesame 
evidences in 'nature which* prove his esdstence.-^ 
Througiiout the^mmensity of his worker, so far 
as the lights of science and pliilosophy have been 
able to penetrate^ the same unerring. laws pre* 
vail. Unity,. not only of design, but of opera- 
tion, is erery where -apparent* The same prin* 
^ple which regitlaf ea the motions of the earth, 
controls the movements of all the heavewlybodiftft* 
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The principle of animal life is the same in al 
hring creatures ; the same in man as in beast. — 
These are incontrovertible evidence that God ii 
one ; ancl the scriptures abundantly corroborati 
this truth. — "Hear, O Israel, the Lord our Goc 
is one Lord," is called '*the first of all the com 
mandments ;" and not only our Saviour, but the 
apostles taught this as a fundamental article o 
the Christian faith. This principle we shall fine 
of great importance in the illustration of our sub 
ject. 

What some have called the naturcU, but which 
perhaps, may with propriety be termed the ne 
cesscay and incommunicable attributes of Deitj 
are self-existence, independence, omnipresence 
immutability, and eternity ; but, as we are no 
competent to form any very clear or adequate 
conceptions of them, and as they are not neces 
sary in the illustration of the subject before uc 
any further than they serve to give us some ide 
of his infinity, and show u8 the necessary perfec 
tionof his other attributes, they will require n 
additional remarks. 

The attributes of God with which we are a 
this time more particularly concerned, are thosf 
by the exercise of which he created the universe 
andgave to it, its fixed and immutable laws,- 
by which he imparts life, and all faculties to ani 
mated beings, — governs the moral world,— dii 
pehses suitable rewards and punishments to th 
subjects of his moral government, and communi 
cates happiness to all creatures, according t 
their various capacities for en^^yment. - Thes 
have usually been denominated knowledge, wii 
dpm, power, love, truth, justice and mercy. A 
we are ourselves capable, in a degree, of possei 
sing and exercising these principles or attribute! 
we are consequently able to understand somi 
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thiog of their o^ratioBS) not only, as they exift 
in ourselteSy.but as they are exhibited to us in 
the wotka and ways of God. And the more per- 
fectly we Understand them as. they exist in him^ 
the more nearly we shall be able to resemble him, 
and the more happy shall we render ourselres. 

Knowledge may be di3fined as that attribute 
of Jehovahf i>y, or through which he has a per« 
feet comprehension of all things, whether to os 
past, present, or to come. Strictly spealdng, 
there can be with him neither past nor future ; 
but all is one **eternal now." He *'mu8t i^iofff, 
intimately*' and perfectly, ^*the constitution and 
properties' of all the things he created ;" and 
consequently, aU their actions and their influence 
one- upon another,-^all the changes wliich <;an 
be effected by these actions, and by the trains, of 
moral and physical causes which he has put in 
operation. That- this: knowledge i& infinite, or 
vnliarited, we infer from his omnipresence and 
eternity^ Whererer he acts-, theiie he is » "and 
where he is, he perceives.^' If we admit that any 
thing can transpire in relation to any of liis 
works:, which he did not from eternity pereeiye, 
or foreknow, we must suppose, that at the time 
socli thing, or event doee transpire, he receives 
an accession of knowledge ; which Would be to 
suppose.'his knowledge finite aad Hmited^ To 
say God foreknows titw greats or impontant events 
whi^ traasphiB iii the worhl,'snch as the revOlu-* 
ti»ii»of states^andempires, tuid the fate of mon- 
archs or other individaals ; and at the same time 
does not know all the conduct and movements of 
eveiy living creature, would be m effect to say 
he fbreknocws evehta without knowing the causes 
winch conduce- to tiiem ; for the movements of a 
SBmllinseeC may cause the revdiution oi an eipn- 
pixw. Btitthe. testimcmj) of tfie aeiapture* is su^i- 
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•lent to decide this question, and to put it forever 
at rest. "Known unto God are all his works 
from the beginning," — "God is greater'than our 
heart, and knoweth all things," — "Great is our 
Lord, and of great power ; his understanding is 
infinite," are expressions of inspired writers, 
which cannot be easily misunderstood. 

Some have considered knowledge and wis- 
dom synonymous expressions ; and hence, one 
has been defined or explained by the other. — 
But, as Dr. Paley justly observes, "in strictness 
of language, there is a difference between them ; 
wisdom always supposing action, and action di- 
rected by it." I am not able to give any clearer 
definition of wisdom, than to say it consists in 
the arranging and combining of the elements or 
principles of knowledge ; and in directing them 
all to their proper ends and uses. The perfect, 
or infinite wisdom of God is clearly exhibited in 
the works df creation, — in the perfect arrange- 
ment of all the parts which compose the whole 
universe, — in the order and harmony which pre- 
rail throughout the immensity of his works, — 
in the perfect adaptation of causes to produce 
their intended effects, and of means to thei't de- 
sired ends, — in the subserviency of parts to the 
whole ; and in the conformity of all things to the 
purposes for which they were obviously created. 
With such demonstrations of the infinite wisdom 
of the great Creator, as we behold whenever we 
open our eyes on his works, we can need no evi- 
dence from the scriptures to confirm our opin- 
ions. 

P6|iter is the ability of any being to do, or not 

to d6,^ according to his will. The power of God 

may therefore be defined as " that attribute or 

:^: -perfection whereby he can do whatever he has 

,JjV* purposed to do, and hinder what he will not hav« 
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done.'* It also denotes his absolute right and 
authority over all his works. Omnipotent, or 
almighty power is justly ascribed to God. Noth- 
ing short of this could speak a world into exis- 
tence, either from nothing, or from organic, but 
unorganized matter. Nothing but this could sus- 
tain a universe — roll forward the mighty wheels 
of nature, and control the vast affairs of creation. 
And nothing else could infuse life and animation 
into mere insensitive matter ; or cause a clod of 
earth to live, move, feel, tliink and enjoy, — 
Whilst we ourselves exist, we cannot want proofs, 
either of the existence, or continued exercise of 
Almighty power in our heavenly Father. But, 
while the power of God is not, and cannot be 
bounded or controlled by any other being, nor by 
any exterior circumstances whatsoever ; we must 
not admit the supposition that it enables him to 
do, or act contrary to his own nature ; for we 
learn from the scriptures, that there are some 
things which he cannot do. Hence, the apostle 
tells 418 "he cannot deny himself;" and again, 
that it is "impossible for God to lie." 

With the signification of the term love, we 
are all familiar. It is an affection or fondness 
of the heart for some particular object ; as that 
which the parent feels for the child, and the 
child for the parent ; the husband and the wife, 
the brother and the sister for each other ; and that 
which usually exists between persons of con- 
genial feelings and dispositions. Although the 
principle of love is the same, whatever may be its 
object, yet it receives different appellations, ac- 
cordingly as it is called into exercise by different 
objects. Thus we are accustomed to speak of 
parental, filial, conjugal, fraternal, and social af-. 
fectic^, or love, according to the object on which 
it i«. placed. This definition appU^« ^\Xo^<i^^^Kt 
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him ; and is not properiy applicable to the love 
of God. Man * exercises the principle of love 
in consequence of something which he beholds, 
or thinks he sees in the object calculated to pro- 
mote [his interest; or increase his happiness 4-— 
Uod can be influenced by no such motive. In 
man it is oflen^ if not universally prompted by self 
ihterest ; but in God it is entirely disinterested* 
In us it frequently degenerates into hist and sor-' 
did passion ; in him it is ever pure and holy. In 
tis it exists in a very smail degree, and operates 
iri an imperfect mcmner ; in him it is perfect 
and unbounded in degree and operation. In us 
it is liable to changes, interruptions, and finally 
to become extinct ; but in him it admits of no 
change, and can never end. God's love is paren- 
tal, in the highest and most perfect sense of the 
word ; and he has therefore appealed to the warm 
affections of a mother for her infant, to convey 
to our minds a proper and feeling sense of his 
love for his children^ As he stands in the rela^ 
tion of Father to the whole creation, his love is 
universal, or unbounded ; and seeks the good of 
all rational and sentient beings. 

Truth is also ascribed to God as a divine at" 
tribute ; and hence he is said to be a **God of 
truth." Perhaps the most simple manner in 
which truth can be defined, is to call it a perfect 
conformity to things, facts, and principles asr 
they really exist* If in making a statement of 
facts, we> conform our language to the ikct» stat^ 
ed, we are said to speak truth; and if we make 
a promise^ and perform it according to its temiSf 
we give a true promise. From the premises now 
laid down, we may deduce this idl-importftnt pro* 
position, — whatever God has revealed to us, either 
ftudfiOeJy through bis works, of immediate ib- tb» 
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fteriptures, is immutably true ; and whatever he 
has promised, he will assuredly perform. 

Dirine justice will next claim our attention ; 
and as this is the attribute of Deity on which the 
doctrine of endless punishment is supposed, by 
its advocates, more particularly to be founded, it 
will require a more full and particular investiga- 
tion. Justice, when applied to man, consists in 
"giving to every man what is his due." In the 
administration of justice by civil judicatories, it is 
as necessary to give to every one what of right 
belongs to him, as to inflict punishment on the 
guilty, — ^to award to individuals property whicii 
has been unjustly taken, or withholden from them, 
or an equivalent for it, as it is to punish the per- 
son who has taken it. But when this attribute is 
contemplated in our heavenly Father, it is suppos- 
ed, by too many, to consist altogether in the in- 
fliction of punishment. The justice of God hat 
been considered two-fold, retributive, and vin- 
dictive. Retribution signifies **repayment,*' or » 
"return accommodated to the action." A right- 
eous retribution from God to man is not only a 
plain doctrine of the scriptures, but one which is 
conformable to reason, and our own experience. 
God "is a God that judgeth in the earth ;" and 
not only the "righteous" but the "wicked and the 
sinner" are justly "recompensed" by him. None 
can transgress his laws with impunity ; and none 
can obey them from the heart, without receiving 
an adequate reward. The righteous man, there- 
fore, is as much entitled, in justice, to that peace 
of mind, and freedom from condemnation, which 
are the rewards of obedience, as the sinner is to 
the guilt and condemnation which are the conec- 
quences of unrighteousness. 

It is acknowledged that all the punishments 
wbi«h God inflicts in this werldaie em^Ti^^Xwi^ \ 



31 

or, in other words, that thej are of the nature and 
character of parental chastisements, and intend- 
ed for the reformation of the sinner. But in the 
i'oming and eternal world, we are told it will bet 
different; for although the punishment which will 
be there inflicted will betiltogether more severet 
and the sufficing more intense than what can be 
endured in this life, yet it will not be intended 
for the good of the sufferer,' and consequently, 
the justice which itiflicts it will be vindictive. I 
^an confceiv^ of no ^sentiment more abhorrent to 
all thi^ better feelings of the human heart than 
this. Vindictivt justice is, in fact^ a contradiction 
in terms. By vindictireness we understand a 
revengirful temper or disposition of mind ; and we 
Imvie not the least hesitation in pronouncing such 
a spirit in man, most odious and detestable. Re- 
venge always presupposes an injury received^ 
either reial or imagrnary; and the rcceptton- of 
an injury as necessarily presupposes imperfection 
or weakness ; otherwise there could be no lia** 
bility to receive such injury. To say, therefore, 
that God can receive ap injury, is to sfty he is 
imperfect; and to say he doesf or can exercise 
Vindictive wrath or anger, is to degrade ins char- 
acter to the levd of the wild and ferocious savage^ 
who exults in the groans and agonies of his ex' 
|>iring foe. Yeft, it sinks it fhr below this level; 
for the most merciless savage could never ha 
induced to inflict such tortures on his offsprings 
as we are taught the **God of love'^ will inflict on 
his own children. Away, then, with this horridand 
blasphemous sentiment; and let us no longer 
dignify with the name of justice that barbarous 
principle, which at best can only claim the appel- 
lation of revenge, cruelty, and nnfeeling fero- 
city. 
We have considered the justice of God as ret* 
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lilmtiTe; and it has been shown that tliis view of 
it is. both 8<^riptural and reasonable. But, I con? 
ceive this definition is not su^iently full and 
explicit, to gi?e us a perfect view, or understand* 
ing of .this divine attribute; and for this reasoqi 
I 6bldl;.proceed to introduce some others, which 
baYO been ^ven by learned and eminent writers, 
and which Itaye been generally received as cor? 
rect. Perhaps there is no definition of diving 
jUstiGe. which has been ^nore generally received 
than* that wijiioh represents it as goodoass dix«et- 
ed by wisdom. This will hold.good with re^ 
sped .to parental justice in man, . as well as in 
i^od ; .and can therefore be clearly defined. The 
natural love of a parent for his child will prompt 
ibim -at ;all times, to do those things wbich. te^d to 
{iromote the hpppiness of the beloved object. — 
If the parent consulted only the present enjoy^ 
ment of the child, he would withhold from hijin 
nothing .^hich w:Quld contribute , to , present de-r 
light ; but Ins wisdom, imperfect as it is, teaches 
him that some indulgencies which cause .present 
^^asurewill produce future sufiering; and con«f 
se^quently, justice to bis; child impels him to wiilh- 
JK^idtbem. . ^uch {nxwever is the. imperfection of 
hnQW^ wisd(»n, that many of our acts towards 
our children, though prompted by the best of 
iQOtiffOs, oftie^n operate to their i|\j.ury or injus* 
tice. But not so with our heavenly Father ; his 
Hnbouiided parental, goodness is directed by unerr 
^^g wisdom; and consequently, in tbis view of his 
ja9tice,..no act. of his, can be a real* er final i|gu- 
17 to any of his children. . How, then, I fusk, oan 
the infiictjon of endless aufiering, without the 
least -design of doing any .good to the sufierer, 
be in aecbrdance wi&tbia attdfaute of Godi 

. Althou^:the definitioa of divine justice wbiiob 
liJbi^eiaowjgiFeii, is .wiioxifMi^y c^tt^X^ \^BSk'% 
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general explanation, yet it is not sufficiently expli- 
cit; for as all the acts of God are acts of "goodnesg 
directed by wisdom," it does not distinguish with 
sufficient clearness, between those which arc 
acts of mere justice, and those which are prop- 
erly called acts of mercy. In order to remedy 
this deficiency, we may adopt another received 
definition of the justice of God ; which is, that 
it * 'consists in his constant and inmnutaUe will, 
to dispense to every one, that which best corres- 
ponds with his moral state." Justice between 
man and man, as has been already observed, is 
the constant will to render to every one accord- 
ing to his due ; and a man is called just, who con- 
tinually does this ; so the Supreme Being is styled 
infinitely just, because he invariably renders to 
every man that which best comports vnth his mor- 
al condition. As I shall have occasion again to 
advert to this sentiment, I shall, for the present, 
dismiss this particular, and proceed to the consid- 
eration of mercy, the remaining attribute of the 
Almighty. 

Divine mercy has been defined as "that essen- 
tial perfection in God, whereby he pities and 
relieves the miseries of his creatures. It is dis- 
tinguished from love, inasmuch as the object of 
love is the creature simply," without regard to 
the circumstances in which he may be placed ; 
while "the object of mercy is the creature fallen 
into misery," or distress of any kind. Mercy has 
been styled the darling attribute of God ; and in 
the language of inspiration, we are told he "de- 
lighteth" in it. It is displayed by our Father in 
heaven towards his children, in delivering them 
from that guilt which is the cause of their con- 
demnation and unhappiness. Mercy has beeii 
f upposed to consist in the deliverance • of men 
from the punishment which strict and impartial 
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justice would inflict on them for their sins. But« 
a moment's reflection will conyince us, that this 
is setting the attributes of Deity in hostile arraj, 
one against another ; so that if one receives its 
full demands, the other must remain unsatisfied. 
Itjwill be in vain to say that the justice of God 
has been satisfied, by the sufierings and death of 
Christ, in such a manner that mercy can now 
flow to the sinner, without infringing the de- 
mands of justice ; for this, besides being unwar- 
ranted by the scriptures, would be, in effect, say- 
ing that justice has no claims on the sinner ; and 
of course, can inflict no punishment. That the 
mercy of God is not in opposition to his justice, 
we learn from the explicit language of the Psalm^ 
ist ; — "Also unto thee, O Lord, belongeth mercy ; 
for thou renderest to every man according to his 
woi^." 

Such are the glorious attributes which, by the 
common consent of all enlightened Christiansi 
are ascribed to the adorable Parent of creation ; 
and it is conceded by aU, that he possesses them 
in an infinite, or perfect degree. Although it 
is impossible for us, by the utmost exertion of 
our mental faculties, to form any adequate ideas 
of infinity, yet our conceptions of the perfections 
of God are amply sufficient for all our purposes. 
They are such as lead us to consider him wor- 
thy of all adoration, and of unshaken confidence. 
We must be fiiUy sensible, in view of these attri- 
butes, that he possesses both the will and the abil** 
ity to do all things for the greatest possible good 
of the whole universe ; and that, not only in 
time, but through eternity, he will remain the 
same kind Father, and unchanging benefactor of 
all his intelligent oflspring. 

As the attributes which have been considered, 
jire all supposed to be infinite, — as they are not 
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opposite, or contradictory to each other, in their 
nature or operations, — and as, in reality, but 
one infinity can exist, it is necessary, in order to 
a correct understanding of our subject, that we 
ascertain some one point, or principle in which 
they can all centre and harmonize. This prin- 
ciple is presented to us in the language of the 
text, — God is love* In no ,part of the inspired 
writings is either of his other attributes introduced 
to express his essential nature or character ; for 
although he is all powerful, just, and wise, yet he 
is never called cither power, justice, or wisdom 
in the abstract. The apostle, in the language 
immediately following the text, proceeds to illus- 
trate and enforce the important principle which 
he had laid down ; and says, "he that dwelleth 
in love, dwelleth in God and God in him." — 
Hence we may rationally and safely conclude, 
that however difierent, or various the attributes of 
God may appear to us, as they are exercised to- 
wards the children of men, tliey are, none of 
them, opposed to the principle of eternal and un- 
changeable love. 

The view which has now been taken of the subject 
before us, presents us more clear and consistent 
conceptions of the character of the Divine Being, 
than any other which can be presented ; and 
*more than any other, it tends to reconcile us to 
the varied allotments of his Providence. In the 
world of mankind, we discover all grades of 
human character, and all conditions of which 
we can conceive ; and these different characters 
and conditions of men, render different manifesta- 
tions of the divine attributes necessary ; and 
these, we find by experience, are made by our 
heavenly Father. When a person becomes de- . 
pressed in spirit, either from the temporal calam- 
ities which he suffers, or from a sense of his own 
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sinfulness* God frequently manifests himself as 
a being filled with kindness and tender compas- 
sion towards the sufferer ; and this manifestation 
of his attributes which all harmonize in love, is 
called mercy. When he sees his children plac^ 
iog their affections in too great a degree for their 
own go'>d, on any of the perishing things of tliis 
world, by an exercise of his power, lie often re- 
moves from them the beloved object ; but this is 
as much an act of his love as any other, because 
intended for the final good of the creature. Many 
times we see persons pursuing a careless and 
thoughtless course of life, totally regardless of 
those tilings which make for peace; until by 
some sudden and unexpected interposition of 
Providence they are aroused from their stupid 
indifference, and led to those reflections, and that 
course of life wliich alone can impart true happi* 
iiess. 

But in notliing, perhaps, do we discover a more 
full and perfect dis|>lay of the goodness of 6od» 
and the agreement of his attributes in that of 
love, than in the infliction of a just and equitable 
punishment for sin. There are those to whom 
he has manifested himself as a kind and merciful 
Parent, in times of affliction, — who have been 
taught by him the impropriety of placing their 
aflections, and centering their hopes of happiness 
on the things of this world ; and who have been 
awakened by the interposition of his Providence 
to a sense of their situations, and their accounta- 
bility to him ; who, nevertheless, persist in diso- 
bedience, aud become hardened in iniquity.— 
The moral condition of such persons requires 
more severity ; and the love of God, as well as 
his justice demands its infliction. This sentiment 
is abunduntly confirmed by the testimony of 
scripture. "For whom the Lord lo\e\.Vi Vv^ dei&sr 
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teneth, and scourgeth every son whom he receiy- 
-. eth." "As many as I love, I rebuke and chast- 
en." The apostle also expressly informs us that 
if God chastens us "for our profit, that we might be 
partakers of his holiness." Thus we discover 
/ the attributes of Deity, all operating together in 
^ the most perfect harmony for i the final good of 
the sinner. Eternal love seeks the salvation of 
man ; and eternal justice goes hand in hand with 
it, in effecting this glorious object. 

We are now prepared to introduce the direct 
inquiry, — ^is the doctrine of endless punishment 
consistent with the attributes and perfections of 
God 1 In answering this question, it may not be 
improper to go back in imagination to that peri- 
od in eternity, (if I may be allowed the expres- 
sion,) which immediately preceded the creation 
of the material universe. It must be admitted 
that in giving existence to rational beiAgs, en- 
dowed with such capacities for enjoyment as 
nian is, God acted from some motive ; to deny 
this, would be to deny his supreme intelligence. 
As liis attributes and perfections must all be co- 
eternal with himself, he must necessarily have 
always possessed within himself an infinite fiiU- 
ness of happiness and glory ; and consequently 
to promote or secure these could not have been 
his purpose. What then, I ask, was this pur- 
pose 1 As it is the nature of loYe to seek th e 
happiness of its objects, so we are constrained to 
believe that the only purpose of infinite love in 
conferring existence was to bestow happiness ; 
and any other conclusion at which v/e can arrive, 
would amount to a denial of the unbounded love 
of God. 

It cannot be said that the gift of existence to 
any being who, in the final issue of that cxia- 
ieace, is, on the whole, a loser by it, is aii aot 
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of love ; and it is altogether immaterial whether 
thifr final loss be in consequence of a decree, or 
purpose of the being who gave him existence, or ^- ^ 
of an agency which he received at his creation. J^ 

Leaving out of the question, then, that horrid sen- 
timent, which teaches that the endless wretched- 
ness of millions of rational beings was made cer- 
tain, by an eternal and irrevocable decree of God; 
aad adopting the more popular dogma of th<& 
present day, that man is a free agent, and that 
his eternal happiness or misery depends on the 
iise he makes of his agency, the result at which 
we arrive is precisely the same. For, if (Jod 
bestowed on man an agency at his creation, which 
he knew would be the cause of his final and ir- \ 
recoverable ruin, the bestowment of that agency* 
with the certain knowledge of its consequenQes* 
is as much an evidence of adeternjination in God ^. 
to make the creature an eternal loser by his ex- 
istence, as the promulgation of an irresistible de- 
cree to that effect could possibly afibrd. In this 
view of the subject, the gift of existence, instead 
of being cm act of love, would be an act of in- 
finite cruelty. 

Another question now presents itself for our 
consideration; — ^Did God, in the creation of the 
universe, bo arrange the system of thing&---of 
tauses, and events, as to secure the certain ac- 
complishment of liis purpose! By his infinite 
knowledge he must infallibly foresee whot would 
He necessary to tliis end ; his infinite wisdom 
mid enable him to. devise a perfect plan ; and 
1 almighty power to carry this plan into opera- 
tidih. By a very plain and simple process of 
r^soning, therefore, we arrive at a satisfactory 
cbhclusipn pn tins point ; and the only answer 
wtiiohcan be re^rned to our. question is an affir- 
mative. But the testimony of Te\e\a^<(yciS&'«sii^ 
pijr Bu&cieikt,io ^lettle tkis ^uea\i9ii \"^>iftft "'"'" 
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faction of every candid inquirer. "The Lord of 
hosts hath »worn, saying, surely as I have 
thought, so shall it come to pass ; and as I 
have purposed, so shall it stand." "My counsel 
shall fitand, and I will do all my pleasure ;" and 
we are further told, God "worketh all things 
after the counsel of his own will." In fact, the 
very idea of the infinity of God's perfections in- 
contestibly proves that no event can happen as a 
contingency with him, or in opposition to his 
eternal purpose. 

Many attempts have been made to reconcile 
the doctrine of endless sin and misery with the ac- 
knowledged attributes and perfections of Deity ; 
and also to evade the force of the argument de- 
duced from them in favor of universal salvation. 
Some of the principal ones I will now notice. 

1. In attempting to evade the force of ar- 
gument in favor of the salvation of all men, which 
has been drawn from the attributes of God, it is 
sfddi the argument proves too much ; and there- 
fore, destroys itself. Every argument, say our 
opposera, which would prove the endless contin- 
uance of sin and suffering inconsistent with the 
goodness of God, would prove the existence of 
them in this world, incompatible with the same 
goodness ; for if he be infinitely good, and permit 
3iem to exist at all, he maybe equally good in 
/permitting them to exist eternally. Now if it 
can be fairly proved from scripture, or by any le- 
gitimate arguments drawn from reason, that God 
permits any sin, suffering, or evil of any descrip- 
tion to exist in the world, for any other purpose 
ihkn to cause final good from it, then, I acknowl- 
edge* our argument must be abandoned. It is 
true there are many circumstances transpire, in 
i^ich we are not able to discern the goodness of 
God; and frequently, w\ien aufEeiviv^w^me of the 
itf# ofthiB ii/b, we are led to excYoiia'w^ '^^^ocii^^ 
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"all these things are against me." But Jacob 
lived to see, that the evils which he so feelingly 
lamented were real blessings ; not only to himself^ s. 
but to those wicked sons whose iniquitous con- / 

duct was the cause of all the sufferings he cndur- ■ 
ed. And ought we not rather to conclude that \ 
in all we are accustomed to call evil, there is som^ .' 

real, though hidden good, than by denying it, to 
deny the perfect goodness of God ? But if evil 
be perpetuated without end, then no good can 
possibly succeed it. A direct appeal to the 
scriptures will be sufficient to decide the question { 
before us. "Surely the wrath of man shall praise 
thee; and the remainder of wrath shaltthou re- 
strain." "Moreover the law entered that the 
offence might abound; but where sin abound- \ 
cd, grace dia much more abound. That as 
sin hath reigned unto death, even so might grace 
reign through righteousness unto eternal life, by ^ 

Jesus Christ our Lord." 

By the light of these scriptCires we an^ able to 
discover the goodness of God, the harmony of his 
perfections, and the excellency of his purpose in 
permitting the temporary existence of evil. Nev- 
er could the value of saving grace be fully appre- 
ciated, — never could the song of redeeming love 
be sung, had not man been so far under the do- 
nnnion ot sin as to need a deliverance from it. 
^he Best, and most alTectionate earthly parent 
will subject a beloved child to pain and suffering, 
for the sake of some good which he could nor 
otherwise procure ; but what father or mothet 
would do it for the sole purpose of causing pain ? 
In further confirmation of the principle now laid 
down, we may notice the fact, that the captain of 
oar salvation was made perfect through suffering ; 
tftiid if suffering was necessary, in the plan of 
Qpd, to make bim perfect^ Vivi^ ^^^ \io\ y^sOl 
gtmunda for concluding t]bal Vn&mX^ ^rvmsra. 
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makes use of tlie same means to perfect all man- 
kind 1 

2. Believers in endless punishment have at- 
tempted to reconcile their doctrine with the attri- 
butes, particularly the love, or goodness of God ; 
by arguing that his love seeks the greatest good 
of the universe, as a whole ; and contending that 
the good of the whole may be consistent with the 
suffering 'of some of the parts which compose 
this whole. In order to illustrate this proposition, 
the simile of a diseased limb, which the good of 
the whole body requires should be amputated, is 
generally introduced. To show the ilitility of 
this argument, all that is necessary is to consid- 
er the similitude fully, and in all its bearings upon 
the point in question. If the surgeon who should 
be called to amputate the diseased limb, could as 
easily restore it to perfect health and soundness 
as he could amputate it, could it in any way be 
said that the greatest good of the sufferer requir- 
ed, not only the painful operation which he 
must undergo, but also the loss of his limb ? And 
would not the surgeon who, with the ability to 
heal, should persist in his determination to ampu- 
tate, be justly considered a monster of cruelty? 
And I ask further, cannot God as easily heal 
the sinner, and restore him to holiness, and con- 
sequent happiness, as he can cast him off fbrever, 
and consign him to hopeless agony and de- 
spair 1 

To this it may perhaps be replied, that God has 
instituted proper and suitable means for the con- 
version of the sinner, and his restoration to di- 
vine favor ; and if any will be so hardened as to 
withstand the operation of these means, it is not 
consistent for him to confer salvation (m any 
other terms, or by any other means than those be 
has instituted. I readily admit that it wotild be 
inconsistenif and not only so^WXim^os&i^^^ Iqt 
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God to save sinners by any other than his own 
appointed means ; but, I ask, did he know, when 
he instituted the means of salvation, whether they 
would be effectual or not ? and if so, does it argue, 
either infinite wisdom or goodness in him, to say 
he has established means to reclaim his children 
which he infallibly knew would be ineffectual? The 
more we examine this argument, the more clear- 
ly we discover iis weakness and inconsistency ; 
and we must,l think, be convinced, that it cannot 
be supported, either by reason or revelation. 

It would seem to require but a very small de- 
gree of sagacity to discover the absurdity and 
falsity of the proposition, that the greatest good 
of the whole does not necessarily imply the good 
of every individual composing that whole ; but as A ^ O' 
this argument has been frequently used, and by 
divines of considerable standing and reputation 
<br learning and talents, 'tr© TriU gtrt^ it n littl o 
further attention. Suppose the father of a nu- 
merous family should adopt this mode of reason- 
ing ; and finally come to the conclusion, that the 
greatest good of his whole family, instead of re- 
quiring the good of every member, was perfect- 
ly consistent with the severe suffering and misery ; 
of a certain part of his children; and should adopt "} 
this principle in regulating liis conduct towards 
them. In order to have his practice correspond 
with his theory, it would become necessary lor 
bim to confine his favors to a part of his children, 
— to treat them with kind indulgence, and grant 
them every thing in his power to make them a» 
happy as possible ; while he treated the remain- 
der, not only with cold neglect, but actually in- 
iUcted on them all the suffering in his power. Now 
suppose these neglected children were to inquire 
of their partial father the reason of his conduct 
tovBrds them and his other cViiVdteiv \ vjwsNj^ >x 
tff Ukeljr to satisfy them, and re^oi^c^i^Q ^<^\f2^ v^ 
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their sufferings, were he to assert tliat his whole 
family ,themselves includcd,were as perfectly hap- 
j>y as they would be if he treated them with the 
i?ame affection as he did their brothers and sisters ] 
Would any reasonable person be likely to be 
convinced there was as much happiness in that 
family as there was capacity for enjoyment 7 But, 
I go further, and would ask, admitting the more 
favored members of this family possessed one 
spark of fraternal affection, or even one feeling of 
humanity, could there be any happiness enjoyed 
in such a family ? My friends, you can bring 
this subject home to your own feelings ; and an- 
swer the last question to your own satisfac- 
tion. 

3. -As I wish clearly and fully as possible to 
illustrate the subject before us, and to notice all 
the arguments of our opponents which have any 
haaring on it ; I will examine one other whieU 
has been used for the same purpose as the one 
last considered. It is contended that God does 
all things with express reference to his own glory ; 
and as this glory consists in the union, or rather 
in the perfect display of all his attributes and per- 
fections, to the view and understanding of all in- 
telligencies ; and as justice is as important an at- 
tribute as mercy, it is equally necessary that jus- 
tice should be eternally exhibited in the punish- 
ment of sin, as it is that mercy should be displa}'- 
cd in saving from it. 

We have already seen, from the very nature of 
God and his attributes, that he must eternally 
liave possessed witliin himself an infinite fiilness of 
glory, as well as of happiness. If, therefore, 
we allow the argument under consideration 
to be correct, we must suppose that prior to the 
existence or sin of man, there must have been be- 
jngs, both sensitive and intelligent, on whom jusr 
tjce had been eternally infi^dii^^ ^\km^xcA.\^ 
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But who were these beings ? And for what yrerc y 
they punished 1 I am aware of the answers which 
popular theology would return these questions . 
we should be told they were angels, or some other 
high order of spiritual beings ; and that they sin- I 
ned in heaven, before the creation of the material 
universe. These answers will pass very well for 
good and sound doctrine, with such persons as 
never allow themselves to doubt the truth, or pro- 
priety of whatever may be advanced by their 
spiritual treachers ; but I acknowledge myself too 
skeptical to admit such assertions without evi- 
dence of their truth ; and I challenge any one to 
prove from the scriptures, that any sin was ever 
committed, in any part of the universe of God, 
previous to the transgression of our first parents 
in the garden of Eden. 

But passing by this, and many other incon- 
sistencies inseparably connected with this senti- 
ment, let us come directly to the question, does the 
^ory of God require the endless continuance of 
sin and misery 1 If we consider it necessary to 
promote and maintain this glory that he should 
be exhibited as a cruel, unfeehng, partial and 
revengeful tyrant, then I acknowledge, the ques- 
tion must be answered affirmatively ; but on no 
other ground can such answer be correct. No 
one will deny that the glory of God consists in 
the union, or display of his adorable perfections ; 
or, that a full display of justice is less necessary 
than a display of mercy ; but it has been shown 
that these attributes are not and cannot be oppos- 
ed one to the other — that justice equally with mer- 
'•ey- seeks the final good of the sinner ; and that it 
will inflict no more punishment than is necessary 
to accomplish this piirpof^. Is it not then obvi- 
ous, that divine justice will be far more gloriously 
displayed, to the understanding aad ^o^ oi ^ \\sr 
telhgencies, as having accomplv&Yved *vX^ ^\tf\^ ^^ 
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< ject, in humbling the sinner, and preparing him 
"h f'L / ^^^ ^^® reception of eternal happiness from God, 
] than as having entirely failed of producing the 
happy effect ? The good sense of my hearers 
will furnish a sufficient answer to this ques- 
tion 

"God is love ;" infinite, eternal, unbounded, and 
immutable love ; not to a part, but to all his depen- 
dant offspring. As this love had no beginning, it 
can have no end ; and as it was not produced, nor 
called into exercise by the goodness or merit of 
the creature ; so the imperfections* follies, and 
weaknesses of the creature can never extinguish 
it, or suspend its operations. It was love which 
spake creation into being, aud gave existence to 
man. Love caused "the morning stars" to sing 
"together," and "all the sons of God" to shout 
"for joy." Unchanging love continues to us our 
existence, and all the blessings we enjoy. Eternal, 
deathless love brought the blessed Redeemer down 
from heaven to earth ; and love attuned the harps 
of the celestial messengers, who announced his 
birth to men ; and caused them to sing "glory to 
God in the highest, and on earth peace, good will 
towards men." And it is love and that alone, 
which can perfect the children of men in holiness 
and true happiness. 

And think you, my friends, this eternal and all- 
pervading principle, in which all the attributes of 
our heavenly Father centre and harmonize, will 
permit the endless continuance of sin and suffer- 
ing ? Think you that it can be overcome, or de- 
stroyed by any thing which is opposed to its heav- 
enly nature 1 No ; sooner shall the adamantine 
pillars of the heavens be shaken to their base«-r 
sooner 

"The seas shall waste, the skies in smoke decfty, . 

. • . • 

Rocks fall to dust, and monnlMna melt away^f*« . 

/than the love of God know aa^ «i\i\^iiv' - 
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I«A. Till. 20. *<ToUie law and tpi the te»tim<my ; if 
they speak not according to this word* it is because Ukere 
la no light in them." 

Of all the subjects which have ever engaged 
the attention of mankind, that of a future an4 
eternal state of existence is altogether the most * 
interesting and important. Early in life, even 
in thQ happy days of youth, we learn this solemn 
ikct, vte must die; and such is our Minate love of 
existence, that the question, shall I live again? 
presses itself with a resistless energy on our 
minds. In attempting to answer this question, 
all the lights and resources of reason, science, 
and philosophy have been explored and exhaus* 
ted; and they have all failed of giving an aiiiT 
swer which can satisfy the inquiring mind, or 
impart to man a hope beyond the grave. Nor 
was it lentil the introduction of the gospel of 
Christ, through which life and immortality were 
brought to light, and illustrated by the resur- 
rection of him who is the "head of every man,*' 
that this question, so fraught with unutterable 
interest to every son and daughter of humanity,, 
received a satisfactory answer. 

After receiving an assurance from divine rev- 
• elation that we shall live again, — ^that the silent 
slumber of the grave shall be broken, and that 
this '^corruptible must put on incorruption, and 
this mortal must put oii immortality,'' Qt.\\fi\ 
question^, of equal interest atv& vcoi^o'eXa&l^ 

With 00 former J urge U^^mselye^ on o\it 

IS. 
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What will be my condition in eternitj? -Will 
my eternal existence be a blessing, or an un-. 
ending curse to me ? Shall I be happy, or shall 
I be wretched in that state of being ? are ques- 
tions which, I doubt not, have presented them-, 
selves forcibly to the mind of each of my re- 
spected hearers; and it is all-important, to our 
peace and happiness, that we obtain satisfactory 
answers to them. But where shall we seek 
for such answers? To what source of informa- 
tion shall we apply? The arguments drawn 
from reason, and the attributes of God, so far 
as they can be understood by our liniited ca- 
pacities, have been considered in formctr dia- i 
courses; and although we have found them all | 
opposed to the doctrine of elidless sin and suf- ' 
fering, yet as neither the light of reason, nor 
the acknowledged perfections of I}eity can give 
us an assurance of an existence beyond the | 
present, arguments deducible from them cannot * 
be entirely satisfactory to the mind. As k is 
only through the medium of that revelation 
which God has given to us in the scriptures, 
that we can obtain any knowledge of a future 
existence ; so it is to this revelation alone we I 
must apply for information with respect to the ' 
nature of that existence, and whether it will b^ { 
happy or miserable. . 

But here a difficulty of considerable magnitude | 
arises. From almost the earliest period of Chrisr ; 
tiatiity, succeeding the apostolic f|ge, different 
opinions have existed respecting what the scrip- 
tures teach on this point- While some have bo- 
jUeved the final salvation of all men to be re- ! 
f-ealed in the bible, others have supposed that the 
endless punishment of a part of the human fami- ] 
)r is there taught. Tertullian,a presbyter cf Car- , 
thage, about the commencemeiW o^ >\v^ ^\d can- j 
pit J, is supposed to be \\ie ^«X ^rVkO ^jofin^.^^^ 
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|;>roper eternity of hell tonnents ; and his dispo* 
feition appears to have been in^perfect accordance 
with this cruel sentiment ; for he declares that 
he should laugh, he should rejoice, and exult in 
beholding the endless burnings and torments of 
the pagan kings, philosophers and poets. 

During the succeeding two or three hundred 
jears, both sentiments prevailed in the Church ; 
both amongst those who were considered ortho- 
dox, and those sects who were termed heretics ; 
iand from the fragments of writings which have 
come down to us from that period, it does not ap- 
pear that these different opinions caused any 
difficulty in the churches ; as neither party ever 
brought the opinions of the other on this point, 
as an accusation against them. But from this 
time, when the church became intoxicated with 
power ; and when the clergy appeared to vie with 
each other in the introduction ot additional creeds, 
ieeremonies and corruptions of the pure princi- 
ples of the gospel, the glorious doctrine of. 
universal and impartial grace began to decline; 
Until at the fifth general Council, holden at Con- 
stantinople in die year 553 it was formally con- 
demned; and the writings of those eminent Fa- 
thers who had embraced it were destroyed. — 
From this period to the time of the reformation 
which was commenced by Luther and others in 
the early part of the sixteenth century ; a period 
which has justly been termed the dark ages of 
the Church, the darker doctrine of endless unmer- 
ciful punishment almost universally prevailed; and 
even at this time by far the greatest portion of 
t>rofessing Christians beUevet or profess to believo 
this gloomy sentiment. 

Bat men are beginning to throw off the shack- 
le* with which they have so long been bowcu^^ 
Mid to examine and think for tlvetufteVf^* ^Va;) 
«rt begianmg to afcertain that tViey w<i o^v*^^ 



of understanding what God has revealed to them 
in the scriptures^ and of drawing forth the treas' 
ures of divine truth f^om his written Word ; and 
we hazard nothing in asserting, - that the more 
the record of God is examined, and the better it 
is understood, the more clearly it wiU appear that 
the doctrine of endless punishment has no foun- 
dation in the scriptures of unerring truth. -Why 
else are the believers in this sentiment abandon • 
ing one after another of the principles they have 
io long advocated? Why giving up so many 
passages of scripture which they have formerly 
urged in support of the doctrine ? We can ac- 
count for these obvious facts on no other ground, 
than that the increased investigations of the pres- 
tent age, throwing additional light on divine rev- 
elation, have already produced such results. — 
Let us then, fearlessly, but candidly bring this 
sentiment to the test of revelation ; and endeavor 
to ascertain whether it be of God or of man. 

Previous to entering on the direct invest! gatiofi 
of the subject before us, I would beg leave to in- 
troduce a preUminary proposition, which will be 
admitted true by christians of all denominations ; 
and which must be kept const autly in view in the 
discussion of all questions, ' whose solution de- 
pends on scripture testimony. My proposition is 
this, — ^the scriptures contain a consilient and 
connected system of truth, and of doctrine ; and 
consequently, .when correctly explained, do not 
contain any declarations in relation to Any one 
fact, or principle of doctrine,, which contradict 
any other declarations contained in them relative 
to the same fact or principle. If therefore we 
are able to prove any particular sentitnetit true, 
by passages which relate directly to the sutject 
embraced in that sentiment, we naturally infer 
tbitt the opposite cannot V^e lt\ifc% TlVm^ t« the 
method usually pursued by Xbe ^Stet^iax ^«wsiar 
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inations of Christians, in opposinjr the sentiment* 
of those from whom they differ in opinion ; and 
this method would be conchisive, would thosi; 
engaged in controversy confine themselves to sucli 
fiassages as obviously relate to the point in dis- 
pute ; or such as could be clearly shown, by thefir 
connexion or other circumstnnces,to have a direct 
application to such point. But so strong is the 
attachment of many Christians to their particu- 
lar creeds, and so zealous are they in maintain- 
ing them, that they often bring forward passages 
which have not the least connexion with the 
point or principle they are endeavoring to estab- 
lish. 

There is another method by which particular 
principles of doctrine arc shown to be unfound- 
ed in scripturci This is by an examination of 
the various passages adduced in support of such 
principles; and showing them, either insufficient 
to establish the principle in question, or irrele- 
vant to the subject. This mode of controvert- 
ing any particular point, or principle of doc- 
trine, is equally conclusive as the other, and 
Were all faithfully to adopt it, in the examination 
of their own systems, many passages which aro 
tirged in support of particular sentiments, wotlld 
b^ abandoned, ad inapplicable to them. In the 
investigation of the subject before us, I shall 
not confine myself ejcclusively to either of these 
methods; as the fifst has been so often employ- 
ed as to lose much of its efiect on many hearers; 
and the last would require a volume instead of 
a single discourse. I ^shall notice some of the 
leading pMsagea usually adduced in proof of 
the doctrme of endless punishment; and, by 
considering their contexts, or comparing them 
with other passages, attempt to show, either 
that they do not relate to the sub^^cV %!^ \$^^ ^^"^ 
thai thejr are insufficient to ^to^e \t lT>aft. V 
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shall also introduce some passages which, w^ 
believe, establish the opposite sentiment 
as tmth ; and attempt to show that these 
passages do, and must apply to that sentiment. 

For the sake of perspicuity, I shall arrange 
the passages relied on by our opponents to 
substantiate their doctrine, in three classes ; and 
shall notice, — 

L Those passages which, by declaring what 
the wicked do not, or shall not enjoy, are sup- 
posed to afford negative proof of their endless 
suffering. 

3. Those which denounce positive puiiish-* 
ment ; and which are thought to teach the end- 
less duration of this punishment. And, — 

3. Those which are supposed to teach the 
doctrine of condemnation and punishment in 
connexion with the resurrection. 

As it is admitted by the most learned and 
«andid orthodox commentators, that the doctrine 
of endless, or even future punishment is not 
taught in the Old Testament, I shall confine my 
remarks to passages in the New Testament, ex- 
cept so far as some particular expressions in tlie 
former may be necessary in explaining the Itttv- 
^age of the latter. 

I now proceed to introduce, and comnkent 
tniefly on some of the leading passages in the 
first mentioned class ; and among them there is 
none perhaps on which greater reliance is placed 
than our Saviour's words to Nicodemus, recorded. 
John 3 : 3 — ^'except a man be born again he can- 
not see the kingdom of God.'* With these words 
may be connected tkose of John the Baptist, in 
the last verse of the same chapter, — '*and he ^at 
believeth not the Son, shall not see life; but the 
wrath of God abideth on him." To "see the 
kingdoni of heaven/' and to "see life,'* are tta- 
queaUonahlj synonymous expT«88A»cA \ %aaA i&^c^ 
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fy the same as to *'enter into the kingdom of 
God," or of heaven ; and to enter into, or to enjoy 
Hie eternal. Time will only permit me to observe 
that the phrase, "kingdom of God," or "kingdom 
of heaven," as it occurs in the scriptures almost 
invariably signifies the reign or government of 
God over men in this life ; either directly, as in 
the case of the ancient Jews, or by Christ, as was 
the case on the abolition of the theocracy, when 
the authority of God was transferred to him, and 
80 enlarged as to embrace all nations and Ian-' 
guages of the earth; or else the blessings of the 
gospel dispensation. Hence the Jews were called 
**the children of the kingdom ;" and it was said 
to them "the kingdom of God shall be taken from 
you, and given to a nation bringing forth the 
fruits thereof;" and it was also said, "the king-^ 
dom of God is come unto you." The phrase 
life, life eternal, or everlasting life, is generally 
used in scripture to denote the present life, or 
the enjoyment of the believer in Christ. To this 
purpose our Saviour says, "he that heareth my 
word, and believeth on him that sent me, hath 
everlasting life, and shall not come into condem-* 
nation ; but is passed from death unto hfe." — 
Christ also defines this life, when he says, "and 
this id life eternal, that they might know thee the 
only true God, and Jesus Christ whom thou hast 
sent." The future existence of mankind is usu- 
ally expressed in the scriptures by the terms in- 
oorruption and immortality. 

We may now inquire, What is to be under- 
Btddd by being bom again 1 In answering this 
question I shall confine myself to the plain and 
ample language of inspiration ; and in this Wa j 
I hope to avoid those dark and mysterious illus- 
tratiohs which only serve to retider the subject 
more obscure and unimelli^ble. ^\x\.%x%\.N^.Hr^ 
h& uecemary to notice the w^]Q(tate tt^«Mmi^»e^ 
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lions of the condition of man previous to the nev 
birth, or regeneration. Here we are taught^ that 
"''all have sinned, and come short of the glorj of 
God ;" they are represented as "having the un- 
derstanding darkened^ being alienated from the 
life of God, through the ignorance that is in 
them, because of the blindness of their heait*"-^ 
l*his being the Condition of all men previously to 
receiving the light of the gospel, we readily dis- 
cover what change is necessary ; a change from 
darkness to light — from ignorance to a knowl- 
edge of the truth — from unbelief to faitlf — from 
•in to holiness of heart ; in a wqrd', from the 
power and' dominion of moral death, which is the 
'^wagesof sin,** to spiritual life; and this change 
is effected by regeneration, or the new birtb« — 
Direct declarations of Christ and the apostles 
may now be introduced in explanation of this 
tdiange* Our Saviour says, as already quoted, 
^he tnat heareth my word, and believeth on him 
that sent me, is passed from death unto life." — 
John also describes this change^ in language too 
plain to be easily misunderstood^ ^'Every one 
that loveth is born of God, and knoweth God.*' 
*' Whosoever believeth that Jesus is the Christ, is 
born of God." And again^ *'We know that we 
have passed from death unto life, because wo 
tove the brethren." Paul likewise confirms this 
tiew of the subject ; and hence he prays in be- 
half of his Ephesian brethren^ that God would 
give them "the spirit of wisdom and revelation 
in the knowledge of him |" and that the eyes of 
their understanding might be enlightened. 7he 
same brethren he exhorts to be renewed in tie 
spirit of their minds. He tells his Colossiaa 
brethren, that they had "put on the new man, 
which is renewed in knowledge afler the image 
of him that created him.'* I might multiply 

quotation^ to the same effeet« \Mft>d(raft iac%«iSk' 

mi0nt for our purpoce« 
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' Keeping in view the definitions which hav<i 
been given of the kingdom of God, eternal life, 
kind the new birth, we must perceive at one: 
that the passages under consideration have no re- 
lation to the fiiture and eternal condition of man ; 
and consequently they furnish no evidence against 
the final reconciliation and holiness of all n*ankind. 
But we are not under the necessity of confining the 
signification of the terms '^kingdom of God," and 
**life," or "eternal life " to the circumstances and 
spiritua] enjoyments of the present state of exis 
fence; and we will now admit that they do signify a 
future &, immortal state of glory beyond the grave ; 
and that the expressions of our Saviour and John 
the Baptist have express reference to that state. 
A few simple declarations from the mouth of the 
blessed Redeemer-will be amply sufficient to show 
that these passages afibrd no proof of the end- 
less exclusion of any man from the joys and bles- 
sings of heaven. **For I came down from heav- 
en, not to do mine own will, but the will of hitn 
that sent me ; and this is the Father's will which 
hath sent me, that of all which he hath given me 
I shall lose nothing, but should raise it up again 
at the last day." How many are given to Christ 1 
"The Father loveth the son, and hath given all 
things into his hand ;" again, "all things are 
delivered unto me of my Father ;" and again, 
"as thou hast given liim power over all fiesh, thai 
he should give eternal life to as many as thou 
hast given him." In perfect unison with this is 
the liitiguage of Paul, when he declares that God 
"will have all men to be saved, and to come unto 
the knowledge of the truth." 

Here the glorious purpose of God concerning 
his rational offspring is exhibited ; and the means 
by which this purpose is to be accomplished are 
presented to view. God's putpo^fe *\^ Vi ^^ 
**eterniBd lifct" and salvation to ^tSk^TW %xA-'^o^ 
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intAns to effect this purpose are fully ndeq^atd i6 

the end. Christ, by imparting the;kn6wledge ol^ 

"the only true God/* and of himself, and bringing 

ail men to the '^knowledge of the truth," removen 

erery obstacle to their admission to the kingdom 

; of heaven, and confers on them "eternal life." — 

: And so certain as he accomplishes the object of 

bis mission^ and finishes the work which the 

' Father has given him to do, so surely will all bo 

; "taught of God" — renovated by the knowledge of 

divine triith — raised up "at the last day," and pi'e-^ 

pared for the full fruition of immortal joy in the 

"kingdom of God/' Should it be said that 

Christ will not fully accomplish this glorious ob^ 

ject, let it be remembered, the controversy of 

•uch as make this assertion is with him, and not 

with us. 

"Now if any man have not the spirit of Christi 
he is none of his," Rom. 8: 9 is the next passage 
which I shall notice. These words are supposed 
to teach, that, as there are some who do not be* 
long to Christ, so there are th<»se who will never 
enjoy salvation^ or eternal life through him» I 
shall readily admit that there is a sense in which 
those who have not the spirit of Christ, in Consc< 
quence of not believing in him, are not his ; but 
I ask, do they not belong to the "purchased pos^ 
session" of the Redeemer ? Are they not given 
to him hi the covenant of grace, as the subject* 
of his kingdom ? The testimonies already in-< 
troduced are amply sufficient to answer these 
questions ; but if they were not, there are others 
which cannot be misunderstood. "Thou art my 
Son ; this day have I begotten thee. Ask of me, 
and I shall give thee the heathen for thine inheri- 
tance, and the uttermost parts of the earth for 
thy possession." "Wherefore God also hath 
highly exalted him, and g^veu Viita ii TAxi\e vhich 
MM above every name ; that al t\\^ nwaa ^l !%!»» 
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mrerj knee should bow, of things in heaven, ani) 
things in earth, and things under the earth ; and 
that everj tongue should confess that Jeras 
Christ is Lordito the glory of God the Father." 
' If we admit, as the apostle expressly declares, 
that Christ '*died for h|1,*' that he «*gave himself 
a ransom for all,*' and ''bj the grace of God 
tasted denth for every man ;" and at the same 
time contend that all are not his, we must belie?e 
he died in v^n, at least as it respects those 
who are not his. -But it has been admitted that 
there is a sense in \i hich unbelievers are not 
Christ's ; they are not his disciples or followers ; 
they have not received his spirit, which is a 
"spirit oJF adoption," whereby they can cry, "Abr 
ba. Father." Could it be shown that such could 
never receive the spirit of Christ so as to become 
his, then I admit this passage would prove 
the final and etc^rnal rejection from the kingdom 
of heaven of some portion of the human family ; 
but this can never be done, without contradicting 
the plain declarations of the scriptures. 

Other passages of this class, such as that 
^'without holiness no man shall see the Lord ;" 
find "no murderer hath eternal life abiding in 
himself," are frequently adduced as evidence 
against our doctrine. We as fully and firmly be- 
lieve the truth of these scriptures as our oppos- 
crs themselves. No Universahst ever taught or 
believed that men could be saved in sin, or with- 
out holiness. But we contend, when all shall 
"come unto the knowledge of the truth,"— 
when all shall be gathered together in Christ, 
and become new creatures in him ; and when 
all shall be reconciled to God "through the 
blood of the cross," then all will \}e holy, 
and be admitted to the pre9ence of God^ and 
fo all the joya of heaven. K tomlt^^wtv^^^i^ 
yarding to the description of xVie u^piwB^e^ \% ^^ 
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OD6 who ^'hateth his brother ; " and no man, 
while exercising hatred, can possess, or enjoy 
the life of a believer in Christ ; for faith works 
by love, and whenever this love is perfected, ha* 
tred is entirely eradicated from the heart. In 
order, therefore, to derive any support to the 
doctrine of endless death from this passage, it 
must be proved that some men will eternally 
possess a murderer's spirit ; and that hatred wiU 
never be overcome, or succeeded by love. 

Some passages in the second class, which dcr 
pounce positive punishment, and which are supp 
posed to teach the endless duration of this punish^ 
mentfWill now claim our attention; and perhaps 
tlicre is no one on which so great reliance is 
placed as Matt. 25 : 46. *'These sliall go away 
into everlasting punishment, but the righteous into 
life eternaLV 

The force of the argument drawn from this 
passage, cimsists entirely in the application of 
the parable, of which this is the clpse ; and in the 
signification of the word rendered everlasting and 
eternal. Now if it can be shown either that the 
parable is misapplied, or that the word does not 
signify endless duration, all the support which 
this doctrine can derive from the language of the 
parable, is at once taken away ; and I hesitate 
not to say that both can be easily done, by a di- 
rect appeal to scripture authority. 

We will first consider the . wqrd everlasting, 
applied to punishment in the passage under con-* 
sjderation. It is readily acknowledged that this 
word is the same in the original as thai; which 
is rendered eternal, and applied to the life of the 
righteous in the same sentence ; and it. is sup* 
posed in both instances to signify eihdiess. dura* 
tion. But!let u^ examine the scripture us^ of 
ibis woid^ The land of Canaan waa sai^ to 
.Jbare been given to the se^d ot M^iniii^Qm Wt. v^ 
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criatting posAes&ion ;'* but liaa not thit 
uon ceused ? Fn>iTi the time they were kd 
Joshua into this land, to the time they were 
Uy expelled from it was a period of only a« 
t fifteen hundred years ; and yet that was ca^ 
an everlasting^ possession. The covenant of 
umcision was styled an '^everlasting coyep- 
;'* hut Christianity teaches us that "cifcum- 
)n is nothing, and uncircumcision is nothing, 
the keeping of the commandments of God.** 
in ; the priesthood of Aaron and his sonf 

repeatedly declared to be an "everlasting 
Bthood." But this priesthood has long been 
ished, and the priesthood of Christ establisb* 
1 its stead. Now it is obvious that any argu- 
ts which would prove the unlimited dgnifica- 

of the word everlasting, would overthrow 
LStianity itself; for if God, who instituted 
'everlasting priesthood** of Aaron and bit 
erity, has not abrogated it, the priesthood pf 
Eledeemer is an usurpation ; and the chria- 
who should contend for the unlimited s^goi- 
ion of the term everlasting, could never an- 
' the argument of the Jew for the endless par- 
ity of his religion, founded on this word. 
he word forever is perfectly synonimoua in 
gnification with everlasting and eternal; and 
uislated from the same word in the original, 
how is this word used in the sacred writingf! 
Jb, 6]}eaking of the time he was in the deep, 
, "the earth with her bars was about me for- 
;" and Paul, writing to Philemon respecting 
srvant Onesimus,says, "for perhaps he ther«- 
departed for a senson, that thou shouldest 
vo him forever.** In one of these expre** 
, a period certainly no longer than the Hf^ 
of the servant is called forever; and in the 
, th6 same term is applied to three days and 
9, To lbi$ it may be tc^WcA, v\ ^^ 
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words of ChHst, the punishment of the wicked is | 
contrasted with the life of the righteous ; and as ; 
the same word is applied to both, one must con- I 
tinue as long as the other ; but this conclusion \ 
hj no means follows from these premises ; for I 
were it so, we could prove from the scriptures, j 
that the hills and mountains would continue as | 
long as the ways of God. See Hab. 3: 6. "He j 
stood, and measured the earth; he beheld and | 
droYe asunder the nations ; and the everlasting j 
mountains were scattered, the perpetual hills I 
did bow ; his ways are everlasting." Here the | 
same word in the original which is applied to ' 
the ways of Gdd, occurs twice besides, and is j 
applied to the mountains and hills ; but no one ' 
erer thought from this that thsy were of equal | 
duration. 

We may, however, admit that the punishment 
denounced in the parable will be of equal dura- 
tion with the life promised ; and the admission 
will by no means prove' the endless continuance . 
of the punishment. It has already been observ- I 
ed that the phrase "eternal life" is not generally 
used in the scriptures to signify a state of im- 
mortality beyond the grate ; and from the pas- 
sages adduced in support of this opinion, we 
learn that a person may enjoy eternal life at one 
time, and aflerwards, in consequence of bnbelief, 
be destitute of it ; but an incorruptible or im- 
mortal life can never end nor change. The rule 
for understanding the duration expressed by the 
words everlasting and eternal is plain and sim- 
ple ; the words are adjectives, and are always 
connected with, some substantive, either expres- 
sed or understood ; and their signification, and 
the period of duration expressed by them must 
always be determined by the subject to which 
ihejr are applied. When applied to Gocj or hii 
pcifectidwif they expre&a dvuatvoTv NvV^^^^W^^^gkAr 
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dng or end ; for these had no beginning nmd 
xa have no. end; but when applied to temporal 
iljects, tfaej ean certainly express no longer ^Uk 
"fttion than the continuance of such object ; and 
herefore they are often used to express, not 
mly a limited, but a short period of time. 
' The observations now made lead me to make 
I few remarks on the nature of punishment, to 
ifhich the word everlasting is applied. The 
irord in the original, which is translated punish- 
nent in the passage I am considering, signiiiei 
correction, chastisement, and a restraining, at 
irell as what is usually termed punishment. In 
V former discourse, the impropriety and injustice 
D'f vindictive punishment were pointed out ; and 
it was sholvn that any punishment inconsistent 
with the final good of the suiferer was incompati- 
ble with the acknowledged attributes of God. — 
Considering punishment, then, in this light, as 
chastisement or correction administered for the 
reformation and final benefit of the creature, it 
must necessarily come to an end ; or else its ob- 
ject never will be attained. 

But I must hasten to notice the application of 
this parable. It has generally been supposed 
that the judgment here predicted was to take 
place at the close of time, when all the dead 
shcfuld be raised, and the material universe be 
destroyed; and also that the punishment de- 
nounced was to be inflicted in a fiiture and im- 
mortal state of being. But this, I hesitate not 
to say, is altogether an assumption of facta — an 
inference from the language of Christ which has 
not the least authority for -its support, as I shall 
now proceed to show. And — 
• 1. Neither in the parable, nor in the whole 
of the discourse of which it is a part^ is thet^ tjl^ 
least intimation of the close o{ tVme^^^i^ ^ynu^qp 
i&B of the uBiveTae^ die retsuTTec^on ^^ \)aft ^wfiis 
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(Mir of a future existence. And I ask, ii it reason* 
able to Buppose, if the judgment and punishment 
f^tbe wicked are connected with eyents so iqi-* 
portant as these, that our Saviour should ha?e 

Cased them ever in silence, and said nothing a- 
ut them 1 

% From the language of Christ in the com- 
oichcement of the parable, we are led to inquire, 
of what time was he speaking ? When was be 
to ^*come in his glory, and all the holy angels 
with him ?" for at that time hew as **to sit on the 
throne of his glory,'' and then the judgment was . 
to take place. In the parable we do not £nd an- 
swers to these questions ; and consequently, wo 
ti^ obliged to seek them elsewhere. Fie telii 
his disciples, Chap. 10: 23, that they should not 
^have gone over the cities of Israel till the Son of 
man be come ;" and in the same conversation in 
which he spake the parable, he tells them, — 
^Apd then shall appear the sign of the son of 
man in heaven; and then shall all tlie tribes of 
the earth mourn, and they shall see the Soli of 
man coming in the clouds of heaven with powxr 
-and great glory ; and he shall send his angels 
vrith a great sound of a trumpet, and they shall 
gather together his elect, from the four wiiids^ 
Stota one end of heaven to the other:" he then 
adds the positive assertion that *'this generation 
ahall.not pass till all tliesc things a ro fulfilled."-^ 
But the most clear and decisive <!eclaration is 
^ntained in the two last verses of Chapter 16. 
"For the Son of man slmll come in the glory of 
his Father, with his angels; and then he shall 
reward every man according to his works. — 
Terily I say unto you, there be some standing 
here which shall not taste of death, till they see 
the Son of man coming in his kingdom." As the 
Jadgment in the parable is ev'\de\itly according' 
10 1£« frorks of XhQ di{reteT\Xmdmdu«\%^\iA%x% 
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as* the subjects of it, can we haye, ot 
can we ai^ for clearer evidence than is contain* 
ed in the last quoted passage^ that this judgment 
it long since passed? If Christ did come 
and * 'reward every man according to his works" 
at the time when he said he would come, then 
we see at once, that the common application of 
this parable is incorrect ; and that it affords no 
evidence of endless, or even of future punith- 
snent. 

Paul's words tO' the Thessalonians will next 
elaim our attention. **Seeing it is a righteous 
thing with God to recompense tribulation to them 
that trouble you ; and to jou who are troubled, 
rest with us, when the Lord Jesus shall be re- 
vealed from heaven, with his mighty angels, in 
fiaming fire, taking vengeance on them that 
know not God, and that obey not the gospel of 
our Lord Jesus Christ ; who shall be punished 
with everlasting destruction from the presence of 
the Lord, and from the glory of his power."— 
(2Thess. 1: 6—9.) In considering this passage, 
three particulars must be noticed. I. Those to 
whom God would recompense rest with the apos- 
tles* 2. Those to whom he would recompense 
tribulation, and punish with everlasting destnic* 
tion ; and 3. The time when this recompense 
should be administered. 

1. • BeUeving Thessalonians, or those who 
constituted the church at that place, are the per- 
sons addressed in this epistle ; and the apostle 
represents them as enduring ^'persecutions and 
tribulations" for the gospel's. sake; and as suf- 
fering fdr the «'kingddra Df God." These were 
unquestioaaUy the persons who should receive a 
reeompense of rest. 

2. We are to ascertain who troubled tlift9% 
betiisveri, and were to be ]^m9\i&d. tc^t w^ ^^^2^^. 
By conmMngAcXM 17thv frtim the &dck t^ >SbA VMk 
r«f«e, fre iind that <Hhe Jews w\xo\>^«^^^^^^ 
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mored with enrj, took unto them certain lewd 
filloirs of the baser sort, and gathered a compar 
Dj» and set all the city on an uproar ;" and we 
are also informed that they 'troubled the people," 
and did all in their power to destroy Paul and 
Silas, and to prevent the people from hearing and 
embracing the gospeL From the disposition al- 
ways manifested by the unbelieving Jews, we 
oonciude that it was these same persons who 
continued to trouble the Thessalonian believers, 
and who were the cause of the persecutions and 
tribulations they endured at the time Paul ad** 
dressed them. 

3. The time when tliey were iu their turn to suP 
fbr tribulation, and be ^'punished with everlasting 
destruction,"was *Svhen the Lord Jesus should be 
revealed from heaven witli his mighty angels." 
We have already ascertained this time, if the 
express declarations of our Saviour are sufficient 
to fix it ; and it is worthy of remark, that after 
the destruction of the Jewish polity, and the abo- 
lition of the Mosaic dispensation, the Jews, 
wherever they were, lost all the respectability 
and influence they had previously maintained ; 
and from that time they have been, as Moses pre* 
dieted, a '^bye-word among all nations." 

I had intended to notice some other passages 
which are supposed to teach the doctrine of in* 
terminable punishment ; but as those which have 
been considered have always been deemed as 
oomolusive as any iji the scriptures on this point ; 
and as time, and I fear the patience of my hear- 
eriirit wearing Away, I must proceed to a consid- 
.AnfltCton of those passages which have been 
thoMght to teach the sentiment of condemnation 
and punishment in connexion with the reaurree-. 

taoii. 
n^r. 20 : 12) 13, 15 U the flt«t ^ssa^e whieh 
J ghall notice. ^^And I tail iHM dftad^ «iii%!X%a^ 
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ffeat, ftand before God ; and the books weM 
opened ; and another book was opened, which ii 
the book of life ; and the dead were judged out 
of those things which were written in the books, 
according to their works. And the sea gave up the 
dead which were in it ; and death and heU de- 
livered up the dead which were in them ; and 
they were judged every man according to their 
works. And whosoever was not found written 
in the book of life was cast into the lake of fire.** 
On this passage, a very few remarks must suffice. 
It is acknowledged by all that the language of 
this book is highly figurative ; and the most - 
learned and able commentators readily acknowl* 
edge that they do not understand it. From the 
first ages of Chri stianity, there have always been 
great doubts, not only as to the meaning of its 
language, but also respecting the author of it* 
and the time when it was written ; and this cir- 
cumstance should caution us not to predicate 
any important principle of doctrine entirely on 
its testimony. But admitting it to be genuine, 
and to possess equal authority with the other 
parts of the scriptures, I conceive that the im» 
propriety of referring this or any other predie« 
tion contained in it to events yet future, can 
easily be shown from the language of the book 
itself. In the introduction, contained in the first 
three verses, we have these words ; — "The rev- 
elation of Jesus Christ, which God gave unto him 
to show unto his servants things which must 
shortly come to pass. Blessed is he that read- 
eth, and they that hear the words of this prophe- 
cy, and keep those things which are written tl^r^ 
in ; for the time is at hand ;'' and the opinion that 
the events predicted in the whole book were thea 
shortly to "come to pnss^ is confirmed by the 
hngasM of the Revelator m X\ie \aax C>\ae^\%t* 
*'Attdh0 mith umomdi Hal |m» t\)A %%3Vi^ ^ 
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the prophecy of this book, for the time i$ «t 
hand;" und again, '^behold, I come quieklj, and 
my reward is with me, to give every man accord- 
ing as his work shall be." Contiecting and com- 
paring these expressions with the language of our 
Saviour quoted from Matt. 16 : 27, &, it must be 
obvious I think, that all the predictions contained 
in the book of Revelation, to whatever subjects 
they might allude, had their accompUshment dar- 
ing the generation then existing on the earth ; 
and consequently, that the passage under consid- 
eration, can have no allusion to any event yet fu- 
ture. 

But the passage on which the greatest reliance 
is placed to support the doctrine of punishment 
or condemtiation in the resurrection state is 
found in John, 5 : 28, 29. '^Marvel not at this ; 
for the hour is coming, in the which all that are 
in the graves shall hear his voice, and shall come 
forth ; they that have done good unto the resur- 
rection of life ; and they that have done evil, un- 
to the resurrection of damnation." These words 
are supposed to afford incontastible proof, that 
when the long sleep of death shall be broken by 
the loud trump of the Archangel; and when 
"this corruptible shall put on incorruption, and 
this mortal shall put on immortaUty," a part of 
mankind at least, will be raised to a state of in- 
terminable condemnation and woe; but this, ^ubI 
shall now show, would be a plain contradiction^ 
not only of the language of the apostle Paul» but 
of the assertion of Christ himself. 

When the Sadducees, for the purpose of tempt- 
ing and ensnaring our Saviour, proposed to 
him a question relative to the woman who had 
been the wife of seven husbandsi- he replied to 
themy— *'ye do err, not knowing the scripturee 
nor the power of God % for \u the cesurrectioA ; 
tbejr. neither marry, nor are^vvwi m tbw\%^ 
J^ are as the angeU of God vuVi^vi^is^.^ 1?iak 
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Imi^ttt as recorded hj Luke, ii of the same im* 
port, but a little varied in form. "They which 
■hall be accounted worthy to obtain that world« 
and the resurrection from the dead, neither mar- 
ry, nor are given in marriage; neither can they 
die any more ; fur they are equal unto the angels ; 
tmd are the children of God, being the children 
of the resurrection. "These words very clearly 
point out the condition of men in the resurrection 
state ; and show that it is such ns to exclude the' 
liabiUty of suffering or condemnaticm ; for if they 
are to be "as the angels of God which are in 
heaven," and equal to them, they can be no less 
pure than the holy, spiritual beings which fur- 
round the throne of heaven, in immortal und un^ 
fading glory. With this the language of Paul 
perfectly agrees." Speaking of the "resurrection 
of the dead," he says, "It is sown in corruption, 
it is raised in incorruptiou ; it is sown is dishonor, 
it is raised in glory ; it is sown in weakness, it is 
raised in power ; it is sown a natural body, it is 
r^sed a spiritual body ;" and afterwards, when 
setting forth the glorious consequences cf the res 
ivrrection of all men from the dead, he says, — 
"So when this corruptible sliall have piit on iii- 
corruption, and this mortal shall have put on 
immortaUty, then shall be brought to pass ths 
saying that is written, death is swallowed up in 
victory. O death, where is thy sting ? O grave, 
^or hell,) where is tlry victory ? The sting of 
death is sin ; and the strength of .^in is the law ; 
but thanks be to God, which giveth us the victory 
through our Lord Jesus Christ." 

Perhaps the hearer will say, there appears to 
be a contradiction in the passages introduced; 
and as the two opposite principles which they 
seem to teach cannot both be true, we have bb 
niich reason to suppose the p&««»Qi\rj^ v<V\Oci ^ftr 
Berts that some will come fonVi to liftft ^^t«.wkxx%- 
tfOD of datnDation,^^ will prove Xrvi^ «a^%^'^^^* 
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ladmit, if these passages all relate to one event, 
that there is a palpable contradiction in them ; 
and this would destroy all just grounds of belief 
in either. You will recollect the proposition laid 
down in the introduction of this discourse, and 
the consequence deduced from it ; and you will, 
I think be rather inclined to the belief that one of 
Christ's expressions has been misunderstood and 
misapplied, rather than that he contradicted his 
own assertions. Let us then endeavor to recon* 
cile these seeming contradictions ; and thus wrest 
from the hands of infidels one of the weapons 
which they have long wielded against Christian- 

it/. 

OurSaviour's words which we are now consid- 
ering, are evidently a quotation from the prophet 
Daniel,contained in the last chapter of nis proph- 
ecy, verse second. "And many of them that 
sleep in the dust of the earth shall awake, some 
to everlasting life, and some to shame and ever- 
lasting contempt ." The prophet introduces these 
words by saying, "there shall be a time of troub- 
le, such as never was since there was a nation 
to that same time ; and at that time thy people 
shall be delivered, every one that shall be found 
written in the book.'* Christ, in the 24thof Mat- 
thew quoted this expression of the prophet, and 
declared it should be fulfilled during the then pres- 
ent generation; and the prophet himself fixes the 
time of the accomplishment of these predictions 
in language too plain to be easily misunderstod. Af- 
ter having been directed to *'shut up the words,and 
seal the book, even to the time of the end ;" and 
^fter the inquiry had been made, "how long shall 
it be to the end of these wonders ? he heard the 

• 

man which stood upon the waters of the river, 

jwear "by him that liveth forever, that it shall be 

for a time J times, and an Vva\f •, and n^V^xiV^ ^VsaU 

have accomplished to scatter xVve powet Kii^^>asi- 

(r people, all these tViings a\ie3\ >>« ^iCv^'^i^^ 
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The time when '*thc power of the holy people** 
waa scattered, is too well understood to need 
any illustration ; and if, as acknowledged on all 
hands, our Saviour, in the words i am considering, 
quoted the language of the prophet ; and further* 
if Daniel fixed the true time for the accomplish- 
ment of his predictions, it is plain, that Christ 
eould not have alluded to the general and literal 
resurrection of all men from the dead; an event 
which is yet future. 

Let us now, for a moment, attend to the con- 
nexion in which these words of the Redeemer are 
ibund. In verse 25 he says, — "Verily, verily, I 
say unto you, the hour is coming and now is, when 
the dead shall hear the voice of the son of God ; 
and they that hear shall live." All commenta- 
tors tire agreed in referring these wor 
to a moral resurrection, which should take place 
when the kingdom of God should come with 
power; and when, by the preaching of the gospel* 
those who were dead in sin should hear the voice 
of Christ, warning and inviting them, and those 
who heard, or hstened as it is more properly ren- 
dered, should live ; i. e. sh uld obtain and enjoy 
spiritual, and eternal life. Jesus then proceeds 
to say, that the Father had given him "to have 
life in himself," and therefore he could imparl 
the life he had promised to believers ; and also, 
that he had received authority to "execute judge- 
ment" on those who should not obey. He then* 
in effect, repeats what he had before said, — re- 
news the assurance that those who should listen, 
or obey, should receive life through him ; and 
proceeds to point out the consequences to those 
who should refuse to hear or obey him in the gos- 
pel ; and says they shall come forth '^nto the res- 
urrection of damnation," or, as it is rendered by 
Wakefield," to a resurrection oi i^waaaj^TDweX'?,^ 
which is the same as to say tViey Ai!(^<^\^ V^sa^** 
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his gospel. 

Thus we see that this passage can be reconeil 
jed, and in fact, that its connexion and all othe 
circumstances, require it should be reconciloi 
with the obvious meaning of the other expression 
quoted from the language of our Saviour and th< 
apostle. But can those other expressions he n 
conciled with the meaning usually attached to th< 
one we have considered ! We think not ; bmh 

■ the reason why they cannot is found in the con 
nexion in which they stand. It will be recollectei 
that the words of Christ, which have been cited h 
prove the condition of man in the resurrection 
were spoken in answer to a question pr(^>08ed h] 

' the Sadducees, who denied the resurrection ; am 
in stating their question to Jesus, they mentioi 
persons who are literally dead ; nothing therefore 
but a literal resurrection from the dead can b< 
implied from this question and the answer givei 
it by Christ. Paul, in the connexion of the 
words quoted from him, was also writing of thos< 
who were literally dead ; and he shows shat unlesi 
the dead rise,the whole gospel plan is vain; &, thtm 
who have fallen asleep, i. e. who have died a nat 
oral death are perished, or dead forever. In shor 
all the ingenuity of man, will not be sufficient tc 
nhow that these passages do, or can relate to i 
figurative or moral resurrection. 

Here then we rest. On this eternal rock wi 
ground our fcuth, in the fullest confidence that tin 
''foundation of God standeth sure." And w< 
feel the strongest assurance, that, as God has h^t 
pleased to reveal the doctrine of the resurrectton 
of. ail who die in Adam, to a state ofincorruption, 
immortality, and glory ; and as he has illustrated 
tliis truth by raising Jesus Christ, the head of ev» 

r^ mat! from the dead, be hfts not revealed, in 9»j 
part of the scriptures of ttuxVx, !wv7 ^tvwv^n^ 
doctrine contrary tp this. 
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TBX DOCTHIWS UNFROFITABtl/ 

III. 9.— "Be oot rairicd about with di?ert nd 
;e doctrines \ tor it is a f ool thing that the heart 
•blished widi grace; not with nieats, which hftTO 
•ofited them that have been eierciaed therein." 

^ in his beet earthly estate, it a frail, im- 
; creature. Liable to accidenu, expoicd 
gcrs, and subjected to the cbaoeea aod 
udes of this unstable ncrld, while he finda 
if rightly improved, to promote his happi« 
he also meets with Dfia ny circvmstaucea 
are calculated to iiitermpt. if not to destroy 
ppiaess of life. Such i^ tl«e Ci^'intitulion 
natures, and such tiie pn&cipl»« icnplarocd 
us by the Gud uf nature, iliat we batiiral- 
necessarily etahr^c^^ ^^nd cleave Vf, wLat- 
'e think will give u« h-appirieM ; and ai 
Uy ahun every th;rg whi-th we believe will 
L contrary tendeir.y. Umt^u LappHkMi 
ts, not only io ezei&^g& fzum yumiir^ 
nd the enjoyment of ys^yti,! real w^x^ bat 
io the anticipatioa of fftta:^* ^lsA %f^i?Mr 
and we fondly crerLU) ali ik^jm i^ubCA^itm 
hold out to us the prMssM. f^r e:Vyeuira|0^ 
t us thjB hope of fiztore ':c4«tu^ 
ail the prindpka wiici. u^;^ v^ i a»pui» a« 
umea of fiuore fai&{^,.s«^. t-j^e ^re im^ip 
ica 10 great rehs.^ u ;A»^>e/i eit •Jr^^t^, tt 

id iotioMte^ ^eerr.-TT '^ ^s^mi ** •^j^* '?inar^ 

V 
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la some form or other, it is embraced and cber* 
ithed by all the nations of the earth. As tha 
principles of doctrine which are supposed to 
constitute reHgion* even the Christian religion, 
are various, and in manj instances contradictory, 
to also the grounds on which they are embraced 
by different individuals are very different. Soma 
continue through life to cherish the principles 
instilled into their minds in childhood and youtfa» 
without ever allowing themselves to doubt their 
truth, or examine the evidence on which ihej are 
founded. Others, in maturer years, embrace 
that form of faith which is most popular in the 
legion where they live, and which they Imagine 
best calculated to promote their respectability in 
life ; and the^e seldom trouble themselves to as^ 
certain whether their doctrine is true or false, so 
long as it answers their pnrpi>se, by promoting 
their popularity in the world. There are others, 
and we hope the number not small, who adopt 
jii particular system of faith from a Adl and firm 
<^nyiction of itstnith ; and in such we general!/ 
discover the influence of their religion on their 
lives and conduct. There is still another class, 
vfho appear to have embraced a particular 8y»- 
tern, and who continue to adhere to it from a 
conviction, not of its truth, but of its necessity to 
(heir future and eternal welfkre. This is partio- 
Wlarly the case in relation to the doctrine of end* 
less condemnation and woe ; and there are many 
who believe, or profess to believe, that, however 
firm may be the fnith of a person in God and 
Christ, — however he n^ajr exercise h>ve to them 
irvd his fellow toen, and however he may ,tnist 
in God for hid eternal salvatibn, if he hairenot a 
belief that he will render some portic^ of "bi# 
children ' eternally wretched, his faith and hope 
aro ^ntirelj vain, andView fiol*^\i\\il^to the a^ 
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{lellation or character of a Christian. Indeed* 
nuany appear to think, that without a behefui 
this sentiment, there can be neitlier fear nor lo?e 
to God, or the least degree of true piety in the 
heart. Hence we frequently hear the assertion, 
that it is safer to believe in endless punishmentt 
than in universal holiness and happiness. 

We are not authorized to coudemn any one 
on account of his religious sentiments ; and. we 
pught not to indulge in feelings of hardness to- 
wards any on account of a difference of opinion 
on this subject ; especially such as are evidently 
honest and sincere in their belief. But we must 
be permitted to examine for ourselves, and bring 
every principle of doctrine to the test of scripture 
and reason ; and it is our duty to regard the a- 
postolic injunction, to *'prove all things ; hold 
fast that which is good." The doctrine of end- 
less punishment, which has so long and general* 
ly prevailed in the Christian world, has already, 
CIS is conceived, beeh shown to be contrary to 
reason, opposed to all the acknowledged attri- 
butes and perfections of God, and unsupported 
by scripture. What now remains, in relation to 
this doctrine, is to show, that it is unnecessary, 
and entirely useless ; and that neither the doc* 
trine, nor a belief in it is calculated to benefit any 
being in the universe. 

In order that we may investigate the subject 
tinderstandingly, we will consider more fully 
than has yet been done the nature and design of 
punishment. Punishment is the infliction of 
pain, either corporeal or mental, for some criini- 
Aal act, or neglect of duty ; and intended for the 
pi'oduction of some good as its consequence ; 
otherwise the infliction of it is cruelty, barbarity, 
or revenge. In the infliction . of punishment hj 
hmman gorernmenU^ the object \a is^twxlcAiL "V* 



The reformation of the offender, or penon re^ 
eti?nig the punistitnent. % To put it out of 
the power of tlie offender to be guiltj of a repeti- 
tion of his crime. 3. To serve as an example 
or warning to others. 4. For the security of the 
gOTcmment. As the latter of these objects is in^^ 
cidental to human governments in Ci>nsequence of 
their imperfection and weakness, and as it cannot 
apply to the divine government in which nosuqh 
imperfection or weakness exists, no further re* 
marks on this particular can be necessary ; we 
ttt&y therefore confine our inquiries to the three 
first itientioned objects of punishment ; and it 
Will be our object to ascertain, if possible, wheth* 
er either of these requires the infliction of inter- 
minable torment. 

I. We will consider endless punishment with 
reference to the reformation of tlic offender, or 
individual doomed to endure this punishment. — 
That thid is the first, the great and the leading 
object of all punishment, whether inflicted by 
human or divine authority, is a propbsitioii too 
obviously true to be denied ; and it has been 
shown in a former discourse, that whenever, on 
this ground, the good of any individual required 
the infliction of punishment, the mercy, as well 
air the justice of God, would inflict it. The 
questiou then arises, does the reformation, and 
consequent good of the sinner require that he 
should be punished eternally 1 or, will this pun- 
ishment effect his reformation 1 If these ques- 
tions can be answered in the affirmative, then 
we shall be able to discover the goodness of 
God in the infliction of endless torment, even 
to those who are its subjects. But where 
is the person so blind as not to discover at once 
the inipropriety and absurdity of this supposi- 
lieh ? In fact, tlie only ^ound on which ihtei^ 



niinable punisliment can be sustained, is inter" 
tninable sin; and it is therefore a most plai^ 
contradiction in terms to say that it will be in* 
fiicted for the benefit of the sinner ; for no ben* 
efit can possibly be received or enjoyed by liim 
while his suffering continues. Will it be con- 
tended that God designs it for the reformation of 
the sinner 1 Impossible ; for if this be the case* 
and the sinner's obstinacy prevents its intended 
•fleet, then it is evident the design of God will 
be eternally frustrated ; and alfler all, the inflic- 
tion of the punishment do no good to the sufler- 
er. This supposition would therefore be an 
impeachment, not only of the mercy, but also 
of the wisdom of God ; for to say that his pur- 
pose in what he does will not be accomplished, 
IS only to say, in otlier words, he lacks wisdom in 
Adapting his means to their desired ends. 

2. The next object of the punishment of oP 
tfenders against either the laws of God or man 
which we shall consider, is that of putting it out 
of their power to be guilty of a repetiti(»n of their 
f^imes. In human governments, the infliction 
of capital punishment has this end in view, as well 
as to serve as an example to others. When an 
individual becomes so hardened in iniquity, aa 
wilfully and malevolently to destroy the life of a 
fellow being, no pledge which he can give, or 
which can be given for him by others, can be 
sufficient to assure community that he will 
not, when a like provocation occurs, or tempta- 
tion assails him, be guilty of repeating his a- 
trocious crime ; and consequently, public safety 
if supposed to require his death. Some, I am 
aware, believe the death of the murderer and the 
traitor to be necessary to make satisfaction to the 
Tiolated laws of the country. But how, I ask^ vi 
thii efibcted bj the putting to deaxYi oi \\\f^ cA<> 
^uuferf Tim murdered father la no\T^%v»t«^ 

w 
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to hii fiimily, nor the son to his parent, hy tb« 
execution of the murderer ; neither can it he 
«sdd that the broken law is so restored that there 
has beefh no violation of it. Although maaj 
are opposed to the infliction of capital punish- 
ment for any crime, even for the accomplish* 
taera of this desirable object, it is readily admit- 
ted tl^at.this object is obtained when the punish* 
ment is inflicted; for the guilty person being 
dead, is no longer a subject to human laws, nei* 
their has he power to violate them. 

But will this reasoning apply to the divine 
government ? and to the infliction of endless pun- 
ishment to the future and immortal state of ex- 
istence 1 Can it be necessary under the admin- 
istration of a perfect government ? and will it ac-^ 
complish this particiilar object of punishment t 
Without the least hesitation we answer all these 
questions in the negative ; and I will now give 
the reasons for thus answering. Had those who 
are appointed to administer' human laws the 
power of changing the hearts of criminals; and 
could they implant within them a love to God 
and their fellow men, together with a sacred re- 
gard for justice and the rights of others ; and 
could they so search the heart as to know that the 
person so changed would continue through life, a 
ffood and peaceable member of society, and that 
he would never again repeat his crimes, or vio: 
late the laws of his country, it would be the heighl 
of cruelty, not only to the convicted person, ^ut 
to his relatives and friends, to put him to death, 
jlnd does not the Almighty possess all this pow- 
er ? Cannot he who'formed the heart, and who 
holds it in his own hand, change it as he pleasesi 
end can he not infallibly know whether tb^ 
change so wrought is effectual and perfect 1— 
But admitting it would be inooaaii|Mnt, with ik^ 
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■ctt^blished principles of the diviue goTernmeot, 
lor* Gbcl so to exercise his sovereign power as to 
effect this change, would not infinite raerej 
prompt to annihilation rather than the infliction 
of ceaseless torments ? Non-existence, certain- 
ly cannot offend ; . and it cannot be denied but 
this object would be as effectually gained by 
striking the guilty from existence, us by perpetu- 
ating their lives, their guilt and sufu^rings to 
eternity. And who, I ask, would liot infinitely 
prefer annihilation to an eternity of wretchedness 
and hopeless despair 1 

As the particular wc are now considering is 
one of importance, we will go still further, and 
inquire, will the infliction of endless punishment 
on the sinner prevent his continuance in sin, or 
a repetition of his iniquities 1 If this effect should 
be produced, the punisliment would be remedial ; 
and when the purpose for which it is inflicted 
shall be accomplished, and the sufferer cease to 
deserve further pain, punishment must of nece9- 
isty cease ; and any longer continuance of it 
would be cruelty, injustice and revenge^ You 
will bear in mind the proposition which has al- 
ready been laid down, that in order to establish 
the doctrine of endless misery, the endless con- 
tinuance of sin is indispensible ; and from this 
proposition, and the remarks already made it ia 
•obvious that the infliction of such punishment 
wil! not, and cannot accomplish the object now 
under consideration. 

I will now proceed yet further, and show thQt 
endless punishment* instead of accomplishing 
this object, must necessarily £^id eitcrnally frus- 
trate it, and render its attainniefitf'* impossibly, 

• even to ^od himself. Man, in * a ifiiture and irq- 

• tilortalstate'bf existertce will be as ihiich depeQ4'' 
«nt on God as he is in this lv& \ ^wd ^^s^^aj^ 
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mentt and under as strong obligations to obey 
him as he is now ; and we have no reason to be* 
hewe that the requirements of the law of God 
will be changed, so far at least, as they relate to 
the duties which man owes to his Maker. This 
law requires love, undivided and perfect love from 
all men; and this love is produced and called 
into exercise in the creature, by the manifesta- 
tion of the love and goodness of God. Did our 
heavenly Father possess no love for his chtildreni 
or should li^ never manifest that love to them, it 
would be morally impossible for them to love 
him ; and this is the only ground on which he 
requires us to love him. Search the whole vol- 
ume of divine inspiration,— examine the testimony 
of all the prophets, of Christ, and his apostles,— 
consider the g. acious promises and merciful in- 
vitations of the gospel, — contemplate the glorious 
displays of divine goodness and parental love in 
all the works of creation, and the dealings of Prov- 
idence towards all creatures ; and then say, is it 
not for these you love your adorable Creator 1 
In a word, do we not **love bim because he first 
loved us 1" Let us, however, for a moment re- 
verse this scene ; and let us suppose that when we 
perused the sacred pages, instead of reading **God 
is love,'*we should read he is unmixed and eternal 
hatred, — instead of the assei*tion "the Lord 14 
good to all ; and his tender mercies are overall hie 
works,*' we should find it declared, he has no 
goodness, and that his cruelties are over all his 
works ; — suppose in the language of the prophetf 
or apostles we should be told he has appointed ui 
to unending wrath — that he has pleasure in the 
unrighteousness and death of 8inners,andthalit ii 
not his will to have them come unto the knowl* 
edge of the truth and be saved ; — suppose in read- 
iAfthe invitations and pTorcusie« txxetu&Adv^ ua 
in tb« goepelf we ihouid ~ 
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,f(^owing — ^look unto me, and be ye damned a\\ jo 
enJcLi of the earth ; ho every one that thirsteth, 
come ye to the waters, and yc shall have no milk 
nor wine ; come unto me ail ye that labor and 
are heavy laden, and ye shall tind no rest ; take 
my yoke upon you, for it is grievous, and my 
burden is heavy ; in cursing I will curse thee, and 
in thy seed all the famihes of the earth shall be 
cursed ; suppose that in the organization of our 
bodies, all our senses had been so constituted as 
to be sources of constant pain and distress ; that 
all the objects, with which we are surrounded were 
disgustful; and that all the dealings of Providence 
towards us were icalculated to deprive us of M'hat 
Ittlle happiness and enjoyment our own ability 
^oouid procure for ourselves ; — suppose all this, 
and then ask, can I obey, from the bearl, the 
commatids of such a being / Can I love him 
with ali my heart, soul, mind and strength 1 — 
Can I be reconciled to him, and his moral govcrn- 
pient 7 and can I repose unshaken trust and con- 
fidence in him 1 vou will at once dii$covcr that 
these things would be morally and utterly inipos- 
•ible. 

Let us now apply this reasoning directly to 
our subject. It has already been observed that 
man will eternally remain a subject of the moral 
government of God, and under obligation to obey 
him. Tliis will be admitted by the most stren- 
uous advocates for the doctrine of endless punish* 
ment ; for whenever the obligation of obedience 
ceases, on the part of man, he will cease to be a 
sul^ect of punishment for disobedience. We 
have been taught, (and correctly too, if the doc- 
trine in question be true,) that whejian individu- 
al i^ consigned to this state of punishment, he is 
not only removed beyond the reach of God*s 
qicirc/y but entirely divested q{ Vvo^ \ ^vw\ V^ 



muncs his condition is irrevocably fixed ; ai^d thii't 
%hen millions on millions of ages shall have rot* 
led away, his sufferings will be ho ndarer a termi<> 
nation than when they first began.' Contemplate^ 
tny friendly hearers, for a moment, the situatioit 
tof a hapless fellow mortal, placed in this condi-* 
tion by the sovereign of the universe, cast off for<* 
ever from the presence and favor of God, — ^tossing 
continually on the billows of unmingled wrath, is 
Regions where 

"Tempests of angry fire shall rolli 

To blast tho rebel worm ; 
And beat upon his naked soul^ 
In one eternal storm;*' 
#ith no companions but devils and damned gpit^ 
its,— bearing no sounds but those of mingled la' 
mentations, groans and curses,— continually tor> 
tnented by the "stores of vengeance" which thtf 
Almighty has prepared, consisting of 

"Eternal plagues^ and heavy chains^ 

Tormenting racks and fiery coals^ 
And darts t' inflict immortal pains, 

Dip't in the blood of damned souls ;** 

taffering all the bodily pain and ment&l agony hi 
is capable of enduring, yet waiting "for fiercer 
pains,'' — the command of the law continnaUy 
sounding in his astounded ears, as if uttered bf 
the united voices of ten thousand thunders, say** 
ing, "Love the Lord thy God with all thy heart, 
and with all thy s(»ul,artd with all thy sti^ngtli, lind 
with all thy mind ;" is it possible for hitn to obey 
this command! Can he behold with atiy othcf 
iBmotions than thoee of horror and perfect hatred» 
that being from whom he knows he shall eternal* 
ly receive nothing but unmerciful, and nnmitigat* 
ing vengeance 1 It is impossible. 6ut could wi 
m&ifit the possibility of obedvexve^^\ «KMi^t&W« 
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|i>Grod could b0 exercised bj a being in thii con- 
dition ; let it be remembered, the moment lore 
•hould be produced and brought into exercise, 
that moment disobedience must cease, and suffer* 
ing come to an end* 

Nothing further can be necessary to show, that, 
•o far as punishment is calculated to prerent the 
eontinuance of sin, or a repetition of transgret* 
iion, the infliction of endless pMnishment mu«l 
necessarily fail of accomplishing this object, and 
not only fail, but with an almighty power, and a 
resistless energy, it would perpetuate sin to the 
wasteless ages of eternity, by placing its subject! 
in a condition where thfejr would bo irresistibly 
impelled to hate God so lopg as he exists. 

3. We DOW come to a consideration of tba 
only remaining object of punishment, which is. 
that it may serve as an example or warning tp 
others. It cannot be said that endless punish* 
ment, in a future and unseen state of existence, 
is an example to mankind in this life ; for they 
cannot see it, neither do they know it is inflicted; 
and consequently it can be no example to them; 
It therefore follows, that if it be necessary for an 
example, it must be either to those in a similar 
condition, i. e. such as are in hell ; or else it 
must be to the holy and beautiful inhabitants of 
Beaven, who are in possession of "fulnesp of joy," 
and ''pleasures forevermore." But can it do any 
good as an example, to such as are consigned to 
remediless woe ? Can it be of any possible ad* 
fantage to them 1 Will they be reformed or do* 
terred from a continuance in sin by a view of 
ihe ceaseless torments of their fellow creatures f 
This will not be pretended ; and the admissioii 
that this effect would be produced, would shake 
ihe doctrine of endless torment to its Tcry €(meb»% 
It follows theni if ihe voffivc^tsv^ytk iA 
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f uaishment be necessary as an example, it mutt 
b« to the angels and saints in heaven. Here let 
us inquire, are tlie ])nre and holy diyellers ia 
heaven, who have been sanctified, purified frojo 
all sin, and every sinfiil propensity, liable to fal] 
into transgression unless they eternally behold 
the sin and misery of some of theix fellpw beings t 
This is a subject which \ye can bring home to our. 
feelings and understandiugs ; and I will nx>w ask 
you, fathers and mothers,, will a view of the in" 
terminable tortures and hopeless di^spair of yoiir 
own beloved olO&pring be aecessary to perfect 
your love to God in heaven, and to secure yqiir 
icontinucd^ obedience to him t will you be in daih 
ger of forgetting all liis mjercies to you, 
and of exercising hatred or ingratitude (o 
him unless he should jcternally exclude some of 
your dear children from the joys of his ]jUjag<* 
dom 1 Children, must you behold the venerated 
authors of your earthly existence — the lund 
guardians of your infancy, childliood and youth, 
and the friends and advisers of your maturoF 
years interminably wretched, before you can 
feel iiiecurc of your own immortal hi^ppine^s X — - 
Husbands and wives must you see the jtai)Lbfii.I 
and afibctionate conjipanions of your bo^Qzpd rol- 
ling in liquid flames, and writing in agony ',im« 
attcrable in order to assujre yourselves that you, 
when admitted to the paradise of Godj shall noit 
fall away from love, gratitude and pbedionce to 
your eternal benefactor, and unchanging friepctt 
You will not, you cannot 9ay these things wQf. 
be necessary ; on the controjy, you n^u^t. be con- 
vinced, that if any thin^ can de9.troy t]\fi, haiipi- 
Qes9 ef heaven, and seduce the blessed ftoip^t^^ir 
altegiance to. God it wo^Vl b^ ^noH ^^im jilf^ 
^^we he fin, though faintly, dctcrifoifd; amdtiqtpjr 
M0kf of ivJiat possible advanta^© c«av ^^ \xv^ii>ass«i 
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of ceaseless torments, as an example or \vanmig, 
jafibrd to any being in the universe 1 

Perhaps it will be replied that there has been 
8in in heaven ; that the devil was once an angel 
of light arid glory; but he transgressed,and involved 
many other angels in his rebellion and guilt ; and 
what has once transpired may again take place ; 
that unless an example is set before them,other an-> 
gels and blessed spirits may fall from their purity, 
and also become devils. I am fully aware that 
this opinion respecting the origin of sin, and 
that the devil was once a pure imd holy angel pre- 
vails very extensively among professing Chris- 
tians; and has become somewhat venerable for 
its age, and respectable on account of the high 
standing of those divines who have been 
its advocates. Without spending time and 
itrength to give this opinion a particular investi-i 
gation, or to point out the numerous absurditiea 
embraced in it, I will simply observe, that it 
rests entirely on human authority ; and that one 
passage from the volume of divine inspiration 
jC6Lnnot be adduced in its support. 

We have now considered every object for 
which punishment, properly so called, can be 
inflicted by any authority, whether human or 
divine ; and we have seen that endless punishn 
ment is entirely unnecessary for the accomplish^ 
inent of either of these objects. It has been 
ishown, first, that the infliction of it cannot efieet 
the reformation and consequent good of those 
on whom it is inflicted ; secondly, that supposing 
this to be the penalty of the divine law, the in- 
fliction of this penalty, instead of answering the 
design of the law as a preventative of sin, would, 
absolutely thwart tliis design, by placing those 
who should sufler the penalty in a situation where 
jthi/ eannot but continue thevt x^^Xvcysi \ ^isiSv, 



thirdl/, that as an example or warning to otl 
it is totally unnecessary and useless. It has 
been shown, in a former discourse, that the 
tice and glorj of God, so far from requiring 
punishment, were equally, with his mercy, 
posed to it ; ai^d h^nce it follows, that it cai 
of no possible use ox benefit, either to God} < 
any pcrtion of the intelligent creation, 

We will next consider the various ground 
which a belief in this doctrine has been d^ 
necessary. And ; — 

1. A belief in this doctrine h^s been coi 

^red necessary to the production of genuine 

ety in the heart ; and in support of this opi 

we are frequfsntly told that all who have 

been distinguished for piety have bpen believe 

endless punishment. Although we wish not tc 

tract in the least degree from the merit of any o: 

opposers, or the believers in a doctrine pont 

f o what we believe to be true, yet we cannot 

mit the truth of this assertion. We believe 

ph^acters for piety of the eminent fathers ' 

embraced and defended ^he doctrine of the 

mate holiness and happiness of all men in 

•arliest ages of Christianity, and of many, I 

^n Europe and America, since the reformaticm, ^ 

b<|Te believed this doctrine,will not suffer by a c 

parison with those of any individuals, in any ag 

niition,who have embraced the opposite sen tim< 

T repeat, we wish not to deny the eminent pi 

of many who hayja believed, and who now beu 

the doctrinje of endless punishment; but we c 

not believe their piety tp be the exclusive fruit 

a belief in this dpctrine. 

For the purpose of arriving at a correct p 
elusion on this point, we will endeavor to a9c 
jiain in what true piety consists ; and having 
^rtained this, we shall be better qualified 
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detenbine satisfactorily to ou^ minds, what sen- 
timents will be best calculated to produce it in 
the heart. I readilj admit, if pietj consists in 
certain mysterious and inexpressible operations 
of the mind, — in thd constant dread of misery 
in the world to come, — ^in the observance of 
^'times ftnd seasons," — ^in attendance on the out** 
Ward ordinances of the gospel, and in the exer- 
cise of a self righteous spirit, that a belief in the 
impartial grace of God is not so well adapted to 
its promotioii as a contraiy sentiment. "Piety,** 
says a learned and well known orthodox wri- 
ter, "consists in a firm belief, and in right con- 
ceptions of the being, perfections, and providence 
of God ; with suitable affections to him, resem- 
blance of his moral perfections, and a constant 
obedience to his will." A very brief consider- 
ation of the several particulars constituting pie- 
ty, as they are laid down by this writer, will, I 
tliink, be sufficient to convince every unprejudic- 
ed mind, that a belief in endless sin and misery 
is not necessary to its production in the hunuutf 
heart, or its exercise in life. 

A sentiment in accordance with all we leant 
from nature of the character of God, must be al- 
together more conducive to a belief in his being, 
perfections, and providence, than one of a con- 
trary character ; and all the conceptions which 
we form of the being, character or providence of 
him who teaches us through the medium of his 
works, which contradict these teachings, must be 
erroneous ; and there can be no doubt, but the 
character ascribed to the Parent of creation, by 
popular theology, has been a prolific source of 
infidelity. It can require no argument to con- 
vince any candid individual, that a belief in the 
impartial goodness of God to all Ids cte9ture«^ 
wiUbe more productive of "a^XxAAe ^^feOCvwA\» 
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him" tb(m a. belief which [represents him as the 
eternal enem j of a portion of his rational offspring. 
'^Resemblance of his moral perfections^is another 
constituent principle of piety ; and it is submit^ 
ted to every one to decide whether a person who 
should pursue the course of conduct in bis own 
fcunily by making a part of his children as happy 
as possible, and the remainder who are no more 
guilty than the others, as miserable as his abilr 
ity would permit, without the least design of 
doing tbem any final good, which we are taught 
God will pursue towards his children, would de* 
serve the appellation of a pious man. Such a 
parent must be considered by all, a monster of 

gartiality and cruelty. '^A constant obedience to 
is will" is the remaining principle of true pie* 
ty. Now if we admit that the obedience which 
God requires, is such as is yielded from a fear 
of punishment, and a dread of relentless ten- 
seance, then I admit a belief in endless wrath 
IS necessary to produce it ; but if it be an obedi- 
ence flowing from filial love and veneration, in 
which the warm affections of the heart are en- 
gaged, I shall contend that of all sentiments 
which have ever prevailed in the world, that ef 
universal benevolence is best calculated to pro- 
duce it. We cheerfully repeat the admission 
already made, that many believers in endless 
panishment have been eminently pious ; but we 
Delieve their piety to have been the fruit of love 
to God in their hearts, rather than of a dread of 
his eternal wrath; and we therefore cannot 
think a belief in this unmercifiil doctrine necessa- 
ry to the production or promotion of piety in the 
World. 

2. This doctrine is deemed necessary to 
produce revivals of religion, and for the conver- 
sion of sinners. On t^^ i^omtl ^Uouldbe dis- 
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posed to say nothing, were it not for the freqiiehl 
assertions of our opposers, that under the preach-^ 
ing of the doctrine of impartial grace there are 
tio reyivals or conversions. We readily admit 
that those violent excitements of the passions and 
feelings, which, in late years, have been miscalled 
teformatiens, and revivals of religion, are BOt 
produced by the preaching of the doctrine we 
profess ; and we devoutly pfay God they never 
i may be. We are not opposed to revivals of 
pure and undeflled religl's^u; on the 'contrary 
we sincerely rejoice, wh^ndver we dee the pore 
spirit of Christ, and of the gospel reviving in 
( the hearts, and manifesting itself in the Uvea 

^ of our fellow-creatures; but we remember. this 
' is a spirit of love, of peace, joy, charity, and 

of consolation, and not of contention, prejudice, 
turnioil, spiritual pride, enthusiasm or despon- 
dency. How different lire those scenes, wlucti 
sit the present day are ccdled revivals, from the 
revivals recorded in the scriptures ; and how dif- 
ferent also, is ttie preaching by which these are 
produced from that of the inspired apostleii ■ 
In the second chapter of Acts, we have an ae- 
cfount of the iniost remarkable revival recorded 
on the pages of history, either sacred or profane. 
Ais revival was effectecl by the preaching of 
Peter on the day of Pentecost ; and its fruits 
it'ere ?io less than three thousand souls convert- 
ed to God. But we search in vain for such lan- 
guage in the discourse of Peter on this occasion! 
as we hea^ from the lips of what are called jre- 
rival preachers at this day. In the whole wQt^ 
tuQtk we henr not one word said about an angi^ 
God, on endless hell, or even about punishment 
of any description ; but he preached the resur- 
rection of Christy the kingdom avid dowoi^^ ^"^ 
ib0R0deemer; and when in vv^w ol x3t«s« 'sw 



ingratitude and hardness of heart, hia hei 
fblt the stings of an accusing conscience, 
inquired of him what they should do, he 
them to repent, and emhrape the Saviour b 
ing baptized in his name ; and as an induce 
to repentance, he proclaimed to them the j 
iiei, not the threatnings of God, and urged 
to flare themselves from that "untoward ge 
tion;" but gave them no intimation tl: 
was necessary to save themselves from fi 
and endless burnings in hell. These con 
we find, continued firm and steadfast **ii 
apostles* doctrine and fellowship;*' but 
few of the subjects of modern revivals are 
who do not soon turn back to the "weak an< 
garly elements of the world, and "become 
fold niore the child of hell" than before. 

The conversion of sinners to God is 
every Christian sincerely and ardently de 
but we cannot believe such conversions a 
fected by the preaching of terror and e: 
wrath ; and for the purpose of illustrating 
particular, we will notice what is denominat> 
process of the conviction and conversion of 
ner. During periods of violent excitement 
subject of religion, we oflen see persons re 
to a state of despondency, and sometimes < 
solute despair. Ilis fears have been aroused ! 
rifying descriptions of an angry & vindictive 
he is brought to consider himself a helldesc 
and hell-doomed sinner, fbr whom God li 
mercy in store ; the best actions of his li 
represented to him as heinous sins ; he renM 
the past with bitter, but unavailing sorrow 
contemplates the future with indescribable d 
he is told to pray to God, but he dare not at 
it for fear his prayers will only sink him t 
xu condemnation and ^OQ \ ^xA Vtv^\x \) 
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into this distressing situation, be is said to be un- 
der conviction, and in a hopeless way. But is be 
now safe ! lias all liis anguish done him an J 
good ? Not in the least ; but he is told, that if it 
should please God to take him away in this con- 
dition, there is no hope of mercy for hini, and he 
^ must lie down in unutterable and unending des- 

( pair. When this state of mind has continued as 

1 long as is considered necessary, the minister who 

\ hi^ been the cause of his conviction comes for- 
ward with a smiling countenance, proclaims 
to him the love of God and points him to the 
gracious promises of the gospel. Suddenly, his 
gloomy fears are succeeded by cheeering hopes,&' 
his despair by fulness of joy ; and now he is said 
to be truly converted. But here a question arises, 
— what has converted him 1 his fear, or his hope 1 
Most assuredly the latter ; and hence, after all, it 
must be acknowledged that the love of God, 
a knowledge of his glorious purpose in the re- 
demption of man, and the hopes inspired by 
this knowledge, can alone effect genuine conver- 
sion ; and I never have conversed with an expe- 
rienced Christian on this subject, who has not 
told me, that when he first came into the enjoy- 
ment of the light and liberty of the gospel he be- 
held an infinite fullnes, an ample sufficiency in the 
grace of God for the whole world ; and that at 
this time, the thought of the endless suffering of 
any one of his fellow sinners never entered his 
mind. The inference from all this, appears plain 
and irresistible, — ^that a belief in endless ponisb- 
ment is not necessary, either for the purpose of 
promoting revivals of true religion, or tor the 
conversion of sinners to God. 

3. Much is said of the licentious tendency of 
Universalism ; and the moat sXTenonnraA ^iL^seo^soi:^ 
are made to induce a beUef lVv\iX xVna ^q^vcvga 
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mores all the restraints which religion imposes 
on the corrupt passions of tlie human heart, and 
opens wide the flood-gate of iniquity and sin ; and 
hence the necessity of a belief in the opposite doc- 
trine, as a barrier against vice, and a prerentive 
of transgression, and crime of every description. 
But let us inquire, has this belief prevented crimet 
in the world 1 This inquiry it important, but 
it is painful. It is truly painful to speak of the 
wickedness and the crimes of professing christiani 
and gladly would ,we cast a veil of mipervioiii 
darkness^ and everlasting oblivion over some 
parts of the history of past ages, would justice to 
the cause of divine truth permit it tabe done) 
but it will not ; and we are compelled, in selMe^ 
fence to meet our opposers on their own 
ground. And whilst we contemplate the al^ 
trocious crimes perpetrated by per^oHiT ciU?* 
ling themselves the followers of Jesas, let us 
humbly pray God to preserve us fit>m all temptar 
tions to evil. 

Passing over the events narrated in E^clesiasti-' 
cal history previous to the period of the Refbrmci- 
tion, during which time rivefs of human blood 
were sjied in wars which were waged by Chris- 
tians against Pagans on account of what was 
called religion ; it is impossible to contemplate^ 
without emotions of horror, the crimes which 
have been perpetrated since that period, by 
those who professed to be actuated in their eon- 
duct by a regard fo* the religion of Jesus.— 
In Holland and the ;. Netherlands, while these 
States were under the domion of Spain, from fif- 
ty to one hundred thousand Protestants suffered 
death, for their religion. On the 2?4th of August « 
1572, commenced in France the horrid massacrer 
ofStBartholoxaew^xvk wViicYi xvorlcaalliaxi 70,0(K>' 
iububitaata were murdered in co\4 >a\wi4>*^ ^fiwi 
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Catholics. Afterwards, in the same century, 
during the reign of Louis XIV. a persecution, at>» 
tended with still greater cruelty, was commence 
ed and carried on for a considerable time against 
the Protestants ; in which many thousands of 
all ages, sexes, and conditions, suffered all which 
the unfeeling barbarity of their persecutors could 
inflict upon them. The soils of England, Ire- 
land, Scotland, Portugal, Italy, Flanders, Sicily 
and Sardinia, have also been stained with the 
blood of Christian Martyrs. In Spain, becwfeett 
the years 1481 and 1820, no less than 34,658 
were burnt alive 1; 18,040 burnt in effigy ; 288,- 
214 condemned to the gallies or prison folr life ; 
and the estates of 29 1,^^ were confiscated, all 
for their reUgtous belief ; making ia total of 632,- 
371 victims to what was called the Holy Inqut' 
sition. In 1552, John Calvin of Geneva, caused 
Michael Servetus, a learned and pious divine to 
be burnt alive at a slow fii*e made of green 
wood, on a charge of heresy. In 1555, Latimer, 
Ridley, Rogers, Philpot, and many other emi- 
nent divines were burnt, by order of Mary, queen 
of England. These most attrocious crimes, to- 
gether with others of the same nature, too nu- 
merous to mention at this time, were all commit- 
ted by zealous believers in endless punishment; 
and we are irresistibly impelled to the inquiry, 
would not a contrary belief have prevented these 
crimes 1 Had Queen Mary, John Calvin, the 
Popes of Rome, and the directors of the Inquisi- 
tion believed that those whom they caused to 
suffer death were, equally with themselves, ob- 
jects of the unchanging love of God, and that he 
would finally purify them from all error, and con- 
stitute them joint heirs with themselves to an im- 
mortal inheritance in heaven, could they have 
exercised such unfeeling CTMcVty Xcm^x^^ ^vewx\ 
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I ibdve it with you, my hearers, to ^aji whether 
the doctrine of endless, unmercifiil piinishmeni 
can be cleared from the charge of all tliiiwick^ 
C'dness and bloodshed. 

But to come nearer home, and to circumiltian^ 
ces with which we are better acquainted ; — Wai 
it a belief in universal salvation which caused that 
ipirit of persecution in England, that drove our 
ancestors from the home and the graves of their fa- 
thers ; and compelled them to seek for safety and 
peace in a fur distant and wilderness land 1 Did 
a heart-felt belief in this doctrine induce these 
«ame "pilgrim fathers,?'as sobh as they theinseltet 
were freed from oppression, to hang witches, whip 
Baptists^ and banish Quakers 1 and does this be- 
lief produce that spiritual pride, dtid wicked in- 
tolerance which are so conspicudils in the con* 
duct of the leadhig orthododox clergy bf the prean 
ent day ? Let experience and COtHbioil sens0 
answer these questions. 

There is another fact, which is of SO much im* 
portartce in the illustration of our subject, thatj^ 
cannot pass it over in silence. In the dutumn oF 
1824; the state prison in the city of New York 
contained six hundred and t weety-three cott* 
victs. At tliis time, a clergyman, accompanied 
by one of the overseers of the prison, visited thi« 
immense reservoir ol^ guilt, for the sole purpose 
of ascertaining the religious sentiments of its 
wretched inmates. Each prisoner was interroga- 
ted on this point ; and everi/ one declared^ himsetf 
a believer in the doctrine of endless punishment ! 
Whenever a Universalist is detected in any 
crime, our opposers are extremely apt to ex- 
claim, — see now, the fruits of Universalism, — : 
notliing better could be reasonably expected 
from a person professing and believing such a 
licentious doctrine. But does xioX ^^ ^^<iX ^^^ 
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mentioned furnish us with a suJScient answer to 
all such expressions 1 Have we not an equal 
rifl^ht with our opponents to say, that all the va- 
rious grades of crime for which these prisoners 
were then suffering a just punishment, are the 
legitimate fruits of their doctrine 1 But we do 
not wish to retort upon them their own unchar- 
itable assertions, nor to return "railing for rail- 
ing;" and that cause must be weak indeed, 
which requires a resort to such measures for its 
support. Neither has this fact been introduced 
for the purpose of producing an impression that 
we believe tlie natural tendency of their doctrine 
is to all manner jeif crime ; although we dp bcr 
lieve it tendfl^ directly and naturally to the exer-? 
jcise of cruelty, and a persecuting spirit ; but I 
have introduced it to show that a belief in the 
doctrine in question, does not prevent crime ; and 
jhat, as a denomination, ^ e are not more wicked 
than others of a contrary belief. 

You will very naturally inquire, how can these 
things be so 1 How is it possible for those 
who believe that one eternal retribution awaits the 
sinner for the crimes of this life, to set at defi- 
ance the laws of God and man, and rush forward 
in their sinful course, which according to their 
own belief, will consign them to remediless woe t 
We can only answer this question by saying, 
that amongst all the professed believers in this 
doctrine, there are none who believe it for them- 
selvesjbut for others. It is some poor abandoned 
wretch, some wicked neighbor, and not myself, 
whom God will render eternally miserable. A. 
few, we have seen, from time to time have 
brought this cruel sentiment home to themselves ; 
^d have believed they should suffer this punish- 
ment. But what havef been the consequences of 
/Buc)i belief! Reason has fled \ d&«^%.Vt V^ vsy. 
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zed their senses ; and these miserable Tictims have 
wandered as roving maniacs through the world, 
or ended their wretched lives with their own 
hands. There is another circumstance wliich 
will account for the little effect a belief in this 
doctrine has in restraining vice. All who believe 
it, beUeve also, there is a way of avoiding that 
punishnicnt wliich they are taught awaits them, 
and which is deserved for the sins of this life. 
They believe if they repent, any time previous 
to death, all merited punishment will be remitted 
to them ; and this they are determined to do, 
sometime before the lamp of life expires ; and 
hence they continully flatter themselves they 
shall escape the just desert of their crimes. 

In conclusion 1 would observe, it is not a be- 
lief in any particular doctrine which is calculated, 
in itself, to prevent sin. Nothing but a prevailing 
love to God in the heart, and a sincere veneration 
for his parental character and authority can pror 
duce this effect ; and it is obvious that the doc- 
trine which is best adapted to the production 
of this love and veneration must naturally have 
the gFcatest tendency to prevent evil, and to pro- 
mote true religion in the world. May God 
grant each of us a knowledge of the truth as it 
is in Jesus ; and make us all wise unto ^^lva« 
fion. — ^Amen. 
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